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Three worlds surround, penetrate and bear up this physical world, 
which is the lowest, and the sediment of the three. 
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CONSCIOUSNESS THROUGH KNOWLEDGE. 


connection with the physical body. It will point out the 

immedia: relationship of the mind to the worlds within 

and abou. us, indicate and depict the actual existence of 
the abstract world of knowledge, show how the mind may con- 
sciously live in it, and how, with knowledge, one may become 
conscious of Consciousness. 

Many a man will say that he knows he has a body, that he 
has life, desires, sensations, and that he has a mind and uses it 
and thinks with it; but if questioned as to what his body actually 
is, what his life, desires and sensations are, what thought 1s, 
what his mind is, and what the processes of its operations are 
when he thinks, he will not be confident of his answers, just as 
many are ready to assert that they know a person, place, thing 
or subject, but if they have to tell what they know about them 
and how they know, they will be less certain in their statements. 
If a man has to explain what the world is in its constituent parts 
and as a whole, how and why the earth produces its flora and 
fauna, what causes the ocean currents, the winds, the fire and 
the forces by which the earth performs its operations, what 


To article will attempt to show what the mind is and its 





In the last editorial on “‘Sleep,’’ the words “involuntary muscles and nerves” 
were inadvertently used. 

The muscles employed during waking and sleeping are the same, but during 
Sleep the impulses causing the movements of the body are primarily due to the 
sympathetic nervous system, while in the waking state the impulses are solely car- 
ried by way of the cerebro-spinal nervous system. This idea holds good through the 
whole editorial ‘‘Sleep.’’ 
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causes the distribution of the races of mankind, the rise and fall 
of civilizations, and what causes man to think, then he is at a 
standstill, if for the first time his mind is directed to such ques- 
tions. 

The animal man comes into the world; conditions and en- 
vironments prescribe his mode of life. While he remains the 
animal man, he is satisfied to get along in the easiest way in a 
happy-go-lucky manner. So long as his immediate wants are 
satisfied, he takes the things which he sees without questioning 
as to their causes, and lives an ordinary happy animal lire. 
There comes a time in his evolution when he begins to wonder. 
He wonders at the mountains, the chasms, the roar of the ocean, 
he wonders at the fire and its all-consuming power, he wonders 
at the tempest, the winds, the thunder, lightning, and at the 
battling elements. He observes and wonders at the changing 
seasons, the growing plants, the coloring of the flowers, he won- 
ders at the stars twinkling, at the moon and at its changing 
phases, and he gazes and wonders at the sun and adores it as 
the giver of light and life. 

The ability to wonder changes him from an animal to a 
human, for wonder is the first indication of the awakening mind; 
but the mind must not always wonder. The second stage is the 
endeavor to understand and make use of the object of wonder. 
When animal man reached this stage in evolution, he watched 
the rising sun and the changing seasons, and marked the prog- 
ress of time. By his methods of observation, he learned to make 
use of the seasons according to their cyclic recurrence, and he 
was assisted in his efforts to know by beings who, eons before, 
had passed through the school which he was then entering. To 
judge corfectly the recurring phenomena of nature, this is what 
men to-day call knowledge. Their knowledge is of such things 
and events as are demonstrated and understood according to 
and in terms of the senses. 

It has taken ages for the mind to build up and cultivate 
the senses and to gain a knowledge of the physical world through 
them; but in gaining a knowledge of the world the mind has lost 
the knowledge of itself, because its functions and faculties have 
been so trained and adjusted to and by the senses that it is 
unable to perceive anything which does not come through or 
appeal to the senses. 

To real knowledge, the ordinary mind stands in the same 
relation as did the mind of the animal man to the world in his 
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period. Man is to-day awakening to the possibilities of the 
inner world as the animal man awoke to those of the physical 
world. During the last century, the human mind has passed 
through many cycles and stages of development. Man was con- 
tented to be born, to be nursed, to breathe, to eat and drink, do 
business, marry and die, with the hope of heaven, but he is not 
now so contented. He does all this as he did it before and will 
continue to do in civilizations yet to come, but the mind of man 
is in a state of awakening to something else than the humdrum 
affairs of life. The mind is moved and agitated by an unrest 
which demands something beyond the limitations of its immedi- 
ate possibilities. This very demand is an evidence that it is 
possible for the mind to do and to know more than it has known. 
Man questions himself as to who and what he is. 

Finding himself in certain conditions, growing up in these 
and being educated according to his wishes, he enters business, 
but if he continues in business he finds that business will not 
satisfy him however successful he may be. He demands more 
success, he gets it, and still he is not satisfied. He may demand 
society and the gayeties, pleasures, ambitions and the attain- 
ments of social life, and he may demand and reach position and 
power, but he is still unsatisfied. Scientific research satisfies 
for a time because it answers the inquiries of the mind con- 
cerning the appearance of phenomena and of certain of the im- 
mediate laws controlling phenomena. The mind may then say 
that it knows, but when it seeks to know the causes of phenom- 
ena, it is again unsatisfied. Art assists the mind in its wan- 
derings into nature, but it ends in dissatisfaction to the mind 
because the more beautiful the ideal, the less it can be dem- 
onstrated to the senses. Religions are among the least satisfy- 
ing sources of knowledge, for though the theme be sublime, it 
is degraded by an interpretation through the senses, and though 
the representatives of religion speak of their religions as be- 
ing above the senses, they contradict their claims by the theol- 
ogies which are compounded by means of, and through the 
senses. Wherever one is and under whatever condition he may 
be, he cannot escape the same inquiry: What does it all mean— 
the pain, pleasure, success, adversity, friendship, hafred, love, 
anger, lust; the frivolities, illusions, delusions, ambitions, aspira- 
tions? He may have attained success in business, education, 
position, he may have great learning, but if he asks himself what 
he knows from what he has learned, his answer is unsatisfactory. 
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Though he might have great knowledge of the world, he knows 
that he does not know what he at first thought he knew. By 
wondering what it all means, he manifests the possibility of his 
entering into a realization of another world within the physical 
world. But the task is made difficult by his not knowing how 
to begin. This need not be long wondered at because the en- 
trance into a new world requires the development of faculties 
by which the new world can be understood. If these faculties 
were developed, the world wouid be already known, and not 
new. But inasmuch as it is new and the faculties necessary 
to conscious existence in the new world are the only means 
by which he may know the new world, he must develop these 
faculties. That is done by effort and the endeavor to use the 
faculties. As the mind has learned to know the physical world, 
so must it, the mind, learn to know its physical body, form body, 
life, and its desire principles, as distinct principles, and as 
different from itself. In trying to learn what the physical 
body is, the mind naturally distinguishes itself from the 
physical body and ean thus the more readily become aware of 
the composition and structure of the physical and the part the 
physical body plays and will have to take in the future. As it 
continues to experience, the mind learns the lessons which the 
pains and pleasures of the world teach through its physical 
body, and learning these it begins to learn to identify itself as 
apart from the body. But not until after many lives and long 
ages is it able to so identify itself. As he awakens to the les- 
sons of pain and joy and sorrow, health and disease, and begins 
to iook into his own heart, man discovers that this world, beau- 
tiful and permanent as it may seem, is only the coarsest and 
hardest of the many worlds which are within and about it. As 
he becomes enabled to use his mind, he may perceive and under- 
stand the worlds within and around his physical body and his 
earth, even as he perceives and understands the physical things 
which he now thinks he knows, but which he in reality knows 
so little of. As he learns to know his body and the other prin- 
ciples which make him what he is, he will learn to know of the 
other worlds because each one of the factors which enters into 
his constitution as man, has its corresponding world from which 
it draws its sustenance and in which it lives and moves. 

There are. three worlds which surround, penetrate and 
bear up this physical world of ours, which is the lowest and 
the crystallization of those three. This physical world repre- 
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sents the result of immense periods as counted by our notions 
of time, and represents the results of the involution of older 
worlds of attenuated etherial matters of varying densities. The 
elements and forces which now operate through this physical 
earth are the representatives of those early worlds. 

The three worlds which preceded ours are still with us and 
were known to the ancients as fire, air and water, but the fire 
air, water, and also earth, are not those of which we know in 
the ordinary use of the terms. They are the occult elements 
which are the substrata of that matter which we know by those 
terms. 

That these worlds might be easier of comprehension we 
will again ivtroduce Figure 30. It represents the four worlds 

















Figure 30. 
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of which we must speak, in their invoiutionary and evolution- 
ary aspects, and it shows also the four aspects or principles of 
man, each acting in its own world, and all operative in the 
physical. 

Of the four, the first and highest world, the occult element 
of which was fire, has not yet been speculated about by modern 
science, the reason for which will be shown later on. This first 
world was a world of one element which was fire, but which con- 
tained the possibilities of all things which were manifested there- 
after. The one element of fire is not that 'ava center which 
allows the passage of the visible into the invisible, and the 
transit of which we eall fire, but it was, and it still is, a world 
which is beyond our conception of form or elements. Its char- 
acteristic is breath and is represented by the sign cancer (95) 
in Figure 30. It, breath, contained the potentiality of all things 
and was called and is called fire because fire is the moving power 
in all bodies. But the fire we speak of is not the flame which 
burns or illuminates our world. 

In the course of involution, the fire, or breath world, in- 
folded within itself, and there was called into existence the life 
world, represented in the figure by the sign-leo (), life, the 
occult element of which is air. There was then the life world, 
the element of which is air, surrounded and borne up by the 
breath world, the element of which is fire. The life world has 
been speculated on and theories have been advanced by modern 
science, though the theories as to what life is have not been 
satisfactory to the theorists. It is likely, however, that they 
are correct in many of their speculations. Substance, which 
is homogeneous, through breath, manifests duality in the life 
world, and this manifestation is spirit-matter. Spirit-matter 
is the occult element of air in the life world, leo ({); it is 
that with which scientists have dealt in their metaphysical spec- 
ulations and which they have called the atomic state of matter. 
The scientific definition of an atom has been: the smallest con- 
eeivable part of matter which can enter into the formation of a 
molecule or take part in a chemical reaction, that is to say, a 
particle of matter which cannot be divided. This definition will 
answer for the manifestation of substance in the life world (Q), 
which we have called spirit-matter. It, spirit-matter, an atom, 
an indivisible particle, is not subject to examination by the 
physical senses, though it may be perceived through thought 
by one who can perceive thought, as thought (7) is on the 
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opposite, evolutionary side of the plane of which spirit-matter, 
life (Sv), is the involutionary side, life-thought (9-7), as will 
be seen in Figure 30. In later developments of scientific ex- 
perimentation and speculation, it has been supposed that an 
atom was not indivisible after all, because it could be divided 
into many parts, each part of which could be again divided; but 
all this only proves that the subject of their experiment and 
theory was not an atom, but matter much denser than a real 
atom, which is indivisible. It is this elusive atomic spirit- 
matter which is the matter of the world of life, the element of 
which is the occult element known to. the ancients as air. 

As the cycle of involution proceeded, the life world, leo 
(Sv), precipitated and crystallized its particles of spirit-matter 
or atoms, and these precipitations and crystallizations are 
now spoken of as astral. This astral is the world of form, 
symbolized by the sign virgo (rq), form. The form, or astral 
world contains the abstract forms of, on, and in which the 
physical world is built. The element of the form world is 
water, but not the water which is a combination of two physical 
constituents which physicists call elements. This astral, or 
form world, is the world which, by scientists, is mistaken for 
the life world of atomic matter. It, the astral form world, is 
composed of molecular matter and is not visible to the eye, which 
is susceptible to physical vibrations only; it is within, and holds 
together all forms which, in their materialization, become 
physical. 

And last we have our physical world represented by the 
sign libra (). The occult element of our physical world 
was known to the ancients as earth; not the earth which we 
know, but that invisible earth which is held in the astral form 
world, and which is the cause of the remaining together of the 
particles of matter and their appearing as the visible earth. 
Thus, in our visible physical earth, we have, first the astral 
earth (.), then the astral form (tm), then the elements of which 
these are composed, which are life (Q), pulsing through both 
these, and breath (95), which is of the fire world and which sus- 
tains and keeps all things in constant motion. 

In our physical world are focussed the forces and elements 
of the four worlds, and it is our privilege to come into the 
knowledge and use of these if we will. Of itself, the physical 
world is a crumbling shell, a colorless shadow, if it is seen or 
perceived in itself, as it is seen after pain and sorrow and mis- 
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ery and desolation have withdrawn the glamour of the senses 
and compelled the mind to see the emptiness of the world. This 
comes when the mind has sought and exhausted their opposites. 
These gone, and nothing to take their place, the world loses 
all color and beauty and becomes a bleak, arid desert. 

When the mind comes to this state, where all color has 
gone out of life and life itself seems to be to no purpose other 
than to produce misery, death soon follows unless some event 
occurs which will throw the mind back on itself or awaken it to 
some feeling of sympathy, or to show it some purpose in thus 
suffering. When this does occur, the life is changed from that of 
former habits, and according to the new light which has come 
to it, it interprets the world and itself. Then that which was 
without color takes on new colors and life begins over again. 
Everything and all things in the world have a different mean- 
ing than formerly. There is a fullness in that which before 
seemed empty. The future seems to hold new prospects and 
ideals appear which lead unto new and higher fields of thought 
and purpose. ; 

In Figure 30, the three worlds are shown with their re- 
spective men standing in the fourth and lowest, the physical 
body, in the sign libra (4). The physical man of libra, sex, 
is limited to the world of virgo-scorpio (my-m), form-desire. 
When a mind conceives itself to be only the physical body and 
its senses, it attempts to contract all of the worlds of its various 
men into the physical body and it acts through its senses, which 
are those avenues of its body which lead into the physical world; 
so that it relates all its faculties and possibilities to the physical 
world alone, and thereby shuts out the light from the higher 
worlds. The physical nature of man, therefore, does not, or 
will not, conceive of anything higher than its physical life in 
this physical world. It should be well borne in mind that we 
have reached the lowest period in involution into the physical 
world and body of sex, libra (+), having originally come from 
the breath, or fire world, conceived by the sign cancer (95), 
breath, involuted and builded in the sign of leo (Q), life, pre- 
cipitated and fashioned in the sign virgo (1), form, and born 
into the sign libra (+), sex. 

The fiery world of breath is the beginning of the develop- 
ment of mind in the absolute zodiac; it is the beginning of: the 
involution of nascent mind of the highest, the spiritual man, 
which had begun in the zodiac of the spiritual man at aries (»~), 
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descended through taurus (8) and gemini (II) to the sign 
cancer (95), of the spiritual zodiac, which is on the plane of the 
sign leo (Q) of the absolute zodiac. This sign leo ({), life, 
of the absolute zodiac is the cancer (95), breath, of the spiritual 
zodiac, and is the beginning of the involution of the mental zo- 
diac; this begins at the sign aries (Y), of the mental zodiac, 
involves through taurus (&) to cancer (95) of the mental 
zodiac, which is life, leo (.), of the spiritual zodiac, and thence 
downward to the sign leo (Q), of the mental zodiac, which is 
on the plane of virgo (my), form, of the absolute zodiac, on the 
plane of cancer (95), of the psychic zodiac, and the limit of 
the physical zodiac as marked by the sign aries (¥Y), of the 
physical man and his zodiac. 

In the distant past of the history of humanity, the mind 
of man incarnated into the human form, prepared to receive 
it; it still is marked by the same sign, stage, degree of de- 
velopment and of birth, so that it continues to reincarnate in 
our age. At this point it is difficult to follow the complications 
involved into physical man, but continued thought on the four 
men and their zodiacs within the absolute zodiac, as shown in 
Figure 30, will reveal many of the truths represented in the 
figure. 

Evolution of the mind of man and the bodies heretofore 
involved into his physicai body, began from the physical, as 
shown by libra (+), sex, the physical body. Evolution pro- 
ceeds, first through desire, as marked by the sign scorpio (11), 
desire, of the absolute zodiac. It will be seen that this sign 
scorpio (11) of the absolute zodiac, is the complement to and 
on the opposite side of the sign virgo (1m), form. This plane, 
virgo-scorpio (1-11), of the absolute zodiac, passes through 
the plane of life-thought, leo-sagittary (Q-7), of the mental 
zodiac, which is the plane cancer-capricorn, breath-individual- 
ity (95-V§), of the psychic zodiac, which is the limit and 
boundary of the physical man and his zodiae. It is 
therefore possible, owing to the involution into the physical 
body of the corresponding bodies, elements and their forces of 
the different worlds, for physical man to conceive himself as 
a physical body; the reason that he may think and think of him- 
self as a thinking physical body is due to the fact that his head 
touches the plane of leo-sagittary (Q-7), life-thought, of the 
mental zodiac, and also the plane of cancer-capricorn (95-V$), 
breath-individuality, of the psychic zodiac; but all this is limited 
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to the plane of form-desire, virgo-scorpio (ny-m), of the ab- 
solute zodiac. Owing to his mental potentialities, physical man 
is able, therefore, to live in the sign scorpio (1m), desire and 
perceive the world and the forms of the world, the plane of 
virgo (my), form, but while living in this sign and restricting 
himself by his thoughts to the plane of leo-sagittary (Q-7f), of 
his mental world, or zodiac, he can perceive no more than the 
physical forms and the life and thought of his mental world as 
represented by the breath and individuality of his psychic per- 
sonality, through his physical body in libra (4). This is the 
animal man of which we have spoken. 

Now, when the strictly animal man, be it in a primitive con- 
dition, or in civilized life, begins to wonder at the mystery of 
life and to speculate on the possible causes of the phenomena 
which he sees, he has burst the shell of his physical zodiac and 
world and extended his mind from the physical to the psychic 
world; then the development of his psychic man begins. This 
is shown in our symbol. It is marked by aries (9) of the 
physical man in his zodiac, which is on the plane of cancer- 
capricorn (95-V§) of the psychic man, and leo-sagittary (Q-7), 
life-thought, of the mental man. Acting from the sign capricorn 
(V§), which is the limit of the physical man, he rises upward 
in the zodiac in the psychic world and passes through the phases 
and signs of aquarius («), soul, pisces (X ), will, to aries (¥Y), 
consciousness, in the psychic man, which is on the plane of can- 
cer-capricorn (°5-V§), breath-individuality, of the mental man 
and leo-sagittary (Q-7), life-thought, of the spiritual zodiac. 
The psychic man may develop, therefore, within and about the 
physical body and may, by his thought and action, furnish the 
material and lay the plans for its continued development, which 
begins at the sign capricorn (Vf) of the mental zodiac and ex- 
tends upward through the signs aquarius, soul, pisces, will, to 
aries (°°), of the mental man and his zodiac. He is now on 
the plane cancer-capricorn (°5-V§), breath-individuality, of the 
spiritual zodiac, which is also the plane leo-sagittary (Q-7), 
life-thought, of the absolute zodiac. 

It is possible for one, when he has developed his mind to 
the mental zodiac, to mentally perceive the life and thought of 
the world. This is the limit and boundary line of the man of 
science. He may rise by his intellectual development to the 
plane of the thought of the world, which is the individuality of 
the mental man, and speculate about the breath and life of the 
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same plane. If, however, the mental man should not restrict 
himself by his thoughts to the strictly mental zodiac, but should 
endeavor to rise above it, he would begin at the limit of the 
plane and sign from which he functions, which is the capricorn 
(VS) of his spiritual zodiac, and rise through the signs aquarius 

av), soul, pisces (X), will, to aries (9), consciousness, which 
is the full development of the spiritual man in his spiritual 
zodiac, which extends and is bounded by the plane cancer-capri- 
corn (95-Vf), breath-individuality, of the absolute zodiac. This 
is the heighth of attainment and development of the mind 
through the physical body. When this is reached, individual 
immortality is an established fact and reality; never again, 
under any circumstance or condition, will the mind, who has 
thus attained, ever cease to be continuously conscious. 


To be Continued. 





Just as in the prisma white ray of light is split up into 
seven darker shades of color, so the divine personality or Ego 
has been broken into countless susceptible substances. As seven 
darker shades melt together in one clear pencil of light, out of 
the union of all these substances a divine being would issue. 
The existing form of nature’s fabric is the optical glass, and all 
the activities of spirits are only an endless play of colors of that 
simple divine ray. If it pleased Omnipotence some day to break 
up this prism, the barrier between it and the world would fall 
down, all spirits would be absorbed in one infinite spirit, all ac- 
cords would flow together in one common harmony, all streams 
would find their end in the ocean. 


—F rederick Schiller, Theosophy of Julius. 








“SAVONAROLA’”’? OF FLORENCE. 


THEOSOPHIST, REFORMER AND Martyr. A PorTRAITURE OF SPIR- 
ITUAL GRowTH AND DEVELOPMENT. 


By Dr. W. WiILuiAMs. 


Tue Laws OF THE HiIppDEN LIFE. 
(Continued from page 95.) 


F THE many deductions made by the theosophical stu- 
dent in his investigations and studies in history and 
individual life, one of the most striking and interest- 
ing is that which has been expressed in the old trite 

aphorism, ‘‘ There is a Divinity in our lives, moulding and fash- 
ioning them, rough-hew them as we will,’’ or, in other words: 
there is a something, an indefinable nisus, in the nature and con- 
stitution of every human being, an inexpressible law operating 
silently, ceaselessly, yet effectually, obedience to which brings 
in its train peace and happiness, as the ignoring and infraction 
of it lands us eventually in a malebolge of blighted hopes and 
prospects, a hell of despair intensified by the loss of self-respect 
that constitutes the lowest stage of human degradation and de- 
basement. From the most remote ages, attempts have been 
made to express it by means of symbols and emblems common to 
astrology and other kindred sciences. Poets, philosophers, 
sages, statesmen, political reformers and great spiritual teachers 
have all alike endeavored to give a plenary and satisfactory 
definition of it and thus bring it within the circle of human com- 
prehension and scientific knowledge. Vain and futile, however, 
have been their endeavors, bootless, disappointing and abortive 
all attempts to reduce it to logical terms and definitions to which, 
like all great spiritual facts and truths, it refuses to submit it- 
self and become catbined and cribbened by the bands and for- 
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mulas of syllogistie science. Though inscrutable and imperturb- 
able as the Sphinx in the Egyptian desert, yet is it ready and not 
unwilling to tell its secret and impart its open sesame to the 
avenues of a new and higher life to those who in the discharge 
and performance of life’s humble duties, learn the great lesson, 
‘*to labor and to wait.’’? The knowledge of the law of individual 
life is what gives us the clue which, like that of Ariadne, enables 
us to thread our way through the labyrinth of life and enter at 
last into a brighter, calmer and happier state of existence. Hre 
this, however, can be attained, a process of interior spiritual and 
mental enlightenment and physical purification must take place 
within us, a discipline of the lower and animal nature be under- 
gone, involving great self-restraint, as also self-denial; an edu- 
cation or drawing out and developing our innate and latent fac- 
ulties, must be accomplished necessary to adapt our natures and 
render them readily recipient for the enjoyment of the higher 
and diviner life, entrance into which is the privilege and preroga- 
tive of every human being who is willing and strives to make 
his or herself receptive of it. Like the sun in springtime, with 
its light and warmth infused into seeds buried in the earth, it 
causes them to sprout and grow and become transformed into the 
flower whose forms and colors and perfumes are charming and 
delightful, so operates this divine life in the palingenesis and 
efflorescence of human life and character, making it ‘‘a thing of 
beauty and a joy forever.’’ In it, as birds in the air and fish in 
the ocean, we live and move and have our being, and to become 
conscious of it is the first step on the stairway of spiritual growth 
and ascension and also an attestation and indubitable sign that 
we have discerned and are learning to adjust ourselves to the 
governance and controlling power of the law of our lives. 
Whether, however, we attain to the enjoyment of the divine life 
in our present incarnation or not, it abides round and about us, 
open and accessible to all who seek for it, has been described by 
the seer of the Apocalypse as a city that lieth foursquare, and 
has no need of the sun, neither of the moon to shine in it, and 
the gates of it are not closed at all by day, but remain opened 
wide for the entrance of those who out of every tribe and nation 
and people of the earth have learned and lived in obedience to 
the law of their life. 
SAVONAROLA’S INTERVIEW WITH THE Prior. 

The first streaks of early dawn had scarcely appeared when 

Savonarola was aroused from his slumber by the sub-prior, who 
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conducted him to the room where the prior of the dominical 
convent sat awaiting the coming of his strange guest. As Sav- 
onarola stood before him, the prior became deeply impressed. 
wherefore he could not tell, with that indefinable trait of some- 
thing which stamped Savonarola as one endowed with an eleva- 
tion and force of character that attracted and won for him the 
admiration and respect of all who came into personal contact 
with him. As the prior sat gazing for a moment at him, he 
noticed, not his travel-stained garments, soiled and dusty from 
the long and tedious walk from Ferrara, nor his wearied gait 
and look, but caught a glance of a soul whose inherent greatness 
and nobility of character needed only the opportunity of mani- 
festing itself. 

Requesting Savonarola to be seated, ‘‘I have,” he said, 
‘‘been informed of thy wish to see me, and in accordance with 
the rules of our order, that no stranger be refused who seeks 
audience with us, I have therefore sent for thee. Who art thou, 
therefore, and what cravest thou? Speak and make known thy 
desire, and if thou needest food and shelter, or seekest protection 
from injury and persecution of wicked men, or advice or coun- 
sel against the assaults of spiritual foes, know thou that our 
great and holy mother the church, of which I am a poor and hum- 
ble servant, will extend and grant thee aid and succor, for it is 
her great mission to guard and protect suffering and afflicted 
humanity. What is thy request?’’ 

Encouraged by the prior’s kind reception, Savonarola gave 
him an outline of his life, keeping nothing back, but making bare 
his inner life, with its trials and struggles for the attainment of a 
higher and diviner life, devoted to the alleviation of the sorrows 
of suffering humanity. He made known, too, the doubts and 
fears and gloomy thoughts he entertained of himself and the 
world and ended with the expression of his desire to become ad- 
mitted a member of the order of St. Dominic, and thus find and 
obtain that peace and tranquillity of mind and heart the world 
eould not impart or bestow. 

It was a strange history to the prior, one that he had never 
before listened to, throughout his long experience of human na- 
ture in its many and different phases and aspects. In the dis- 
charge of his priestly duties he had frequently come into per- 
sonal contact with souls seared with crime, with souls stained 
with sin and overwhelmed with a sense of shame and despair 
and burdened and harrowed with feelings of regret and anguish. 
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He had stood by the bedside of the dying and heard the groan 
of the despairing, the sigh of the penitent, and with a heart filled 
with pity and compassion for erring and sinful humanity had 
knelt and prayed and consoled them in their last moments, but 
never before had he harkened to the history of a young, pure 
soul struggling upwards towards the light of the higher life, 
free and unsullied by the vices of the age in which he lived, fore- 
going and renouncing of its own accord the honors and emolu- 
ments of a brillant career in the world and society, choosing to 
sacrifice itself on the altar of humanity and spend itself in minis- 
tery to the welfare and happiness of others, rather than waste 
and dissipate its energies and strength in sensual indulgence 
and enjoyment. 

The good prior himself was no novice in the higher life. He 
realized fully what it all meant and therefore could not help ad- 
miring the noble and chivalrous soul of Savonarola who now 
craved and begged to be admitted into his convent and received 
as a novitiate in the order of St. Dominic. It was some momenis 
after Savonarola had ceased speaking ere the prior again spoke 
and said: 

‘*Knowest thou, oh Savonarola, and hast thou realized what 
thy wish and desire betokens and implies, that it involves life- 
long devotion and service which seldom if ever meet with appre- 
ciation, but remain unthanked and unacknowledged in this life? 
Hast thou counted the cost and weighed well the meaning of self- 
abnegation, self-denial and self-restraint? It is to give up and 
forego all that a man holds dear, to repress and eradicate out 
of himself all those tendencies and desires for sensual pleasures 
and enjoyment arising from the lower nature. It means to bid 
farewell to all dreams and fairy visions common to youthful 
manhood, so alluring and charming, yet deceptive and seldom 
realized. It betokens a life’s devotion and ministery to humanity 
in its lowest depths of degradation and misery, to be ever ready 
and willing at all times to go into dens of infamy and crime, 
reeking with pestilent and fetid odors and resounding with the 
eries and shouts and utterances of obscene oaths and horrid 
blasphemy, to gaze upon human forms racked with pain, or man- 
gled with wounds, to listen to the sobs and sighs of the Magda- 
len over her lost virtue and purity, or to curses and impreca- 
tions of the wronged upon the heads of their ruthless and pitiless 
oppressors. After witnessing all these, wilt thou still be able to 
retain thy faith in a Being, almighty, wise and good and benefi- 
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cent and just, whose tender mercies are over all his creatures, 
and, furthermore, wilt thou continue to have faith in human 
nature, with its sins, its enormities of evil and wrong doing, and 
cherish towards it feelings of loving sympathy and compassion, 
and go forth in the bivouac of life and heal the broken in heart 
and bind up the wounded in spirit, to raise the fallen and those 
that be bowed down, to speak the lifegiving word that shall re- 
kindle faded and vanished hopes, causing the eye to gleam and 
sparkle again with the light of days gone by and the heart to 
throb and beat again with the pulsations of joy and peace? I 
wait thy reply, my son.’’ 

As the reverend prior ceased speaking, Savonarola rose 
from his seat and knelt before him. 

‘‘My father,’’ said he, ‘‘I pray thee to listen to my words, 
which shall be few. From early childhood days, I have felt con- 
scious of a power, a mysterious something operating within me, 
I could not then understand nor comprehend. Though ofttimes 
ignored and resisted, it has never ceased its action which has been 
incessant and continuous. In all periods of my life up to the 
present I have felt its presence silently guiding and directing me 
in the path it would have me to walk in. Under its fostering 
eare I have grown up devoting my life to study and the acquisi- 
tion of learning and the gaining of knowledge. Full of hope, and 
dreaming dreams of the future, I have gone into the world and 
witnessed the great tragedy of life going on in it, and the con- 
flict between light and darkness and good and evil that is being 
waged,and learned the lesson that all is not gold that glitters, that 
things are not what they seem. Perplexed at times and puzzled 
with the dark problems and terrible anomalies of human life and 
destiny, [ have turned and questioned philosophy and science for 
light and explanation, but found them not. I have passed through 
the gloomy and dreary regions of doubt and incertitude, ponder- 
ing and reflecting on life’s many mysteries and seeking for the 
clue that would lead me out of its bewildering maze. Whilst 
struggling onwards and upwards for light, I caught a faint and 
fleeting gleam of a power which, though invisible, is omnipresent, 
as a providence operating unperceived yet effective, causing the 
errors and failings of humanity to become steps of ascension 
to a higher life; and realizing this I have listened to the still 
sad music of humanity and my heart has become filled with a pity 
and compassion that has never diminished nor abated in inten- 
sity; and I have also recognized that we are living atid moving in 
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a great world of light which, when its rays find entrance into 
our lives, purifies our natures and enlightens our minds, so that 
we become children of the light, invested with a power and 
girded with a strength that enables us to discharge the duties of 
life in that spirit of good-will and charity that beareth all 
things, endureth all things and never faileth. For these reasons 
I crave admission into your order, and having parted with the 
past, its dreams and illusive visions, and with face turned to 
the light, I stand here feeling that for me there can be no return 
or going back into the world, nulla vestigia retrorsum.”’’ 

‘‘Thou hast well and wisely spoken and chosen,’’ replied 
the prior. ‘‘Thy request is granted and we will receive thee in 
our midst as a brother. Ere however thou goest to thy cell, re- 
ceive and take with thee an old man’s blessing who is rapidly 
nearing that world of life and light where only is to be found 
and enjoyed in its fulness what every human soul consciously 
or blindly is seeking after and craving, the Divine peace that 
passeth all understanding. Pax vobiscum.”’’ 


His Convent Lire anp STupDIEs. 


Thus commenced the novitiateship of Savonarola prepara- 
tory to his entrance ultimately on the stage of public life which 
awaited him. As he entered his cell and sat in its solitude, it is 
not strange that as an exile in a far-off foreign land turns at 
times and thinks of friends and loved ones he has left behind, 
so Savonarola’s thoughts reverted to his home and kindred in 
Ferrara, where he had grown up and become the hope of a 
father now disappointed, the joy and admiration of a mother 
now sad and grieving over his departure and absence. With 
heart full of anguish and sorrow, he wrote a letter to his 
parent which gives us a glance into his inner nature, as also an 
explanation of his strange and sudden flight from home. 

Dear and Honored Father: 

I doubt not in the least and am fully sure that my strange 
and sudden abandonment and parting from home will be a source 
of great grief to you. I pray you, dear father, regard it not as 
the act of a puerile caprice, but as the outcome of a deliberate re- 
solve arrived at under the help and inspiration of the Great 
Being who rules and reigns in the kingdom of the human soul. 
To that Divine Being I have prayed for light and guidance in 
the choice of a vocation in which I might live, not after the 
fashion of this world, whose only object of worship is gold and 
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sensual enjoyment, the sole rule of life; therefore my daily 
prayer has been, ‘‘Notam fae mihi, Domine, viam in qua ambu- 
lem, quia ad te levavi animam meam.’” The light and guidance 
have come and to-day I have become a Frate in the convent of 
St. Dominic. I pray you, therefore, my dear father, to rejoice 
rather than grieve, knowing you have a son accounted worthy of 
becoming a soldier of the Cross. If you love me, seeing that I 
am composed of two parts, body and soul, say which of them 
you love most, the body or the soul. If the latter, then look to 
and regard the good of that soul. Never since I was born did I 
suffer so great mental anguish as when | felt that 1 was about 
to leave my own flesh and blood so dear to me, and go among 
people who were strangers. I realize most acutely the pain and 
sorrow and anguish my sudden parting will have caused you, 
but let the thought that all’s for the best assuage your grief and 
disappointment and that of my brothers and sister. Comfort 
and console my very dear Mother (mia carissima Madre), whom 
I implore to send me what I value most of all, her blessing; and 
I beseech your blessing also, my dear Father. Praying that God 
may ever keep and protect you from all evil, is the sincere wish 
of your son, 
H. Savonarola. 


Though Savonarola had only craved to become admitted as 
a lay brother, and was willing and prepared to discharge the 
duties imposed on him, however humble and menial they might 
be, his superiors, recognizing his great mental endowments, ap- 
pointed him at once as teacher of philosophy and logic to the 
students in the convent. It was a post far from being agree- 
able to his wishes and feelings. For years he had applied 
himself to the study of the different systems of philosophy and 
science then in vogue, by which his analytical faculties had been 
fully developed and sharpened, but as yet they had failed to 
impart to him a knowledge of what he chiefly longed for, a 
knowledge of the higher life. Long and wearily had he waded 
through and studied the voluminous treatises of Aristotle and 
the ponderous tomes of the great doctors of the church, making 
himself fully conversant with the writings of Thomas Aquinas, 
whose authority in questions of theology and scholastic philo- 
sophy was accepted as final in all disputed points and questions 
in theological science, but, nevertheless, to Savonarola they had 
proved only broken lights, partial and imperfect, and therefore 
perverted reflections of truth. 





*Let me know, oh Lord, the way in which I shall go, because I have lifted up my 
soul to Thee. 
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In taking up and entering upon monastic life, it was his 
intention to unload himself of the learning he had acquired, 
and in the quiet and solitude of his cell, undisturbed by the 
noise and din and distractions of the outside world, to begin 
afresh the study of life’s great problems and the solution of 
them. This, however, was not to be the case at first. The duties 
of the position to which he was appointed compelled and bound 
him to tread in the old beaten course of studies which had proved 
so unfruitful and unsatisfactory in the past. Though they were 
uncongenial to his mind he did his best, and in the discharge of 
his duties won the respect of his superiors as also the admiration 
and affection of the students, who greatly profited from the 
stores of learning and scholarship with which Savonarola en- 
riched his instructive lessons. 

He proved himself a born teacher in adapting his lectures 
to the mental capacities of his pupils, thus causing and exciting 
them to take deeper interest in their studies. Unlike the sys- 
tems of education at present in vogue and wholly intellectual, his 
chief object was, not so much to develop the intellectual facul- 
ties, but, pari passu, to arouse into activity those latent forces 
and virtues of the spiritual nature which is the only permanent 
and enduring basis for building up the superstructure of a true 
and noble life. His aim and efforts, therefore, were not to turn 
out subtile casuists and keen disputants and _ sophistical 
logicians, but young men with mind and heart imbued with a 
philosophy of life that would qualify them for any position in 
the world and enable them to become living examples of integrity 
and uprightness in society. And thus the years glided away 
in the quietude and seclusion of convent life, leaving Savonarola 
engaged in expounding and teaching the doctrine of syllogisms, 
of logical moods and propositions, the definition of abstract and 
concrete terms and the elucidation of metaphysical distinctions 
between genus and species, together with the proper use of uni- 
vocal, equivocal and discrepant words. It was, however, in the 
solitude of his cell and in the lone hours of meditation and study 
of self that his initiation into the higher life began, which was to 
qualify him to take up the great mission awaiting him. For 
this purpose he commenced a preliminary study of the writings 
of Plato and St. Augustine, and especially of the Old and New 
Testaments. 

What he had all along lacked was a true philosophy of 
human nature, its origin, development and ultimate destiny, as 
also an accurate and right conception of cosmic evolution and 
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moral and spiritual causation. In the speculative writings of 
these authors, as then only partially understood and imperfectly 
interpreted, he observed dim intimations of a divine something, 
a power operating in the production and sustaining of the uni- 
verse of which as yet he could not formulate any clear, distinct 
and adequate notions or ideas. He beheld its reflection in nature 
in all its aspects of the sublime and beautiful which excite within 
the mind and soul of man emotions and feelings of awe, wonder 
and admiration. In the moral government of the world he 
marked its traces manifested in the revolutions of history, in 
the rise and fall of nations, the growth, decay and final extinc- 
tion of vast empires and once flourishing states. He found 
ehange and decay written on everything, and aiso inscribed on 
nature and man himself. The old and bewildering problems ot 
the origin of evil presented themselves again to his attention 
and consideration, becoming a source of doubt and incertitude 
painful to entertain. The great mysteries of being and existence 
eluded all his endeavors to comprehend and solve them. Truth! 
what was it? Time! space! number! eternity! life and death! 
were they abstractions and airy nothings? The criterion of true 
knowledge, in what did it consist? 

These and many such like questions engaged the mind and 
excited the thoughtful consideration of Savonarola in his hours 
of solitude, as they have done to many others on their pilgrimage 
through life. Well for him that he was an earnest and sincere 
student after truth which never fails to dawn within and illu- 
minate the souls and minds of those who strive to make them- 
selves receptive of the light that lighteneth every man that 
cometh into the world, according as he hath adapted himself for 
its enjoyment. The quest and search after a true system of 
philosophy proves ofttimes vain and unsuccessful, and all en- 
deavors to acquire it useless and profitless through our want of 
energy and lack of earnestness, but more frequently through 
seeking in the wrong direction. Books and treatises on phil- 
osophy and science are read and studied, musty volumes of 
theology are waded through, and nature, with all her wonderful 
phenomena and the laws that govern and control them, are in- 
vestigated; but the great riddle and enigma of human life and 
destiny remain undiscovered or unsolved. This was the case 
with Savonarola in his search after knowledge of the higher life. 
He questioned all the great teachers of the ages: Where is truth 
to be found? but they could not answer him. He turned to 
nature, and to his eager and importunate interrogations the 
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depth said: It is not in me; and the sea said: It is not with me; 
destruction and death said: We have heard the fame thereof, 
God understandeth the way thereof and He knoweth the place 
thereof (Job). 

This state of mental and spiritual bewilderment was not of 
long duration, for gradually there arose within Savonarola the 
consciousness of the great fact, that to be successful in the 
search after true knowledge and science of the divine life, he 
must not look without, but search within himself. It was an in- 
spiration of his higher self, an inspiration that led and guided 
him into the true path of spiritual enlightenment and caused 
him to begin a course of self-study and introspection that eventu- 
ally gave rise to new trains of thought, loftier ideas, and a 
clearer, truer revelation of the nature of human life, character 
and destiny. He recognized and grasped the dual nature within 
himself, of the human and divine, of the animal subject to 
physical law and endowed with instincts and propensities econ- 
necting it with and attaching it to the external world, and of 
the spiritual that bound and connected him to a higher plane of 
thought, and consciousness that expressed the reality of its 
existence in what is termed the voice of conscience. He noted 
the strange antagonism between these two elements of human 
nature, and after calm and intense reflection on the why and 
wherefore of the great conflict between them, the history ot 
which was written in the sins, the sorrows and sufferings of 
humanity, he perceived that the great secret, the raison d’etre 
of human existence, must be the ultimate union and blending of 
them into one harmonious whole, and which, when consummated, 
man will become a new creature, and then will be realized and 
come to pass the dream and visions of prophets and seers of ail 
ages: ‘When the light of the moon shall be as the light of the 
sun, and the light of the sun shall be sevenfold as the light of 
seven days, the wolf shall dwell with the lamb and the leopard 
shall lie down with the kid, and the calf and the young lion 
together, and a little child shall lead them. They shall not hurt 
nor destroy any more, for the earth shall be full of the knowledge 
of the Divine as the waters over the sea.’’ 

But what, asked Savonarola of himself, what in the indi- 
vidual life of each one is the initial step, the beginning of this 
new and higher life? What the first lesson in the acquiring of 
Theosophy or divine philosophy? and a voice resounded within 
him saying: ‘‘Seek and ye shall find, knock and it shall be 
opened, for every one that seeketh, findeth, and to him that 
knocketh it shall be opened unto.’’ 
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And it came to pass at last, as it always comes to the 
earnest and sincere student and seeker after truth and light. 
It dawned within as dawns and rises the sun in the horizon, dis- 
persing the darkness of the night, dispelling the gloom and 
glamor of twilight and irradiating the earth with its beams of 
light and warmth, and out of its dark yet prolific womb causing 
to spring forth nature’s fairest and loveliest productions and 
creations of flower and plant, of herb and corn for the use of man. 
It rose higher and higher, flashing and gleaming brightly, clearly 
and vividly with all the resplendent brillianey of a great primal 
truth, and Savonarola for the first time realized then and 
grasped the great fact of man’s divine origin and its no less 
great correlate the existence and immanence of the Divine within 
him. The riddle of human life was solved, the mystery of its 
ultimate destiny stood revealed, for from the Divine we come 
forth and unto the Divine shall we return at last. Of all truths 
in philosophy, of all the great facts in nature, this is the most im- 
portant and momentous in its consequences, fraught either with 
weal or woe, good or evil, happiness or misery, according as we 
utilize or ignore it in our daily life. 

To be Continued. 





In any point of Space, in any section of Time, let there be 
a living Man; and there is an Infinitude above him and beneath 
him, and an Eternity encompasses him on this hand and on that; 
and tones of Sphere-music, and tidings from loftier worlds, will 
flit round him, if he can but listen, and visit him with holy in- 
fluences, even in the thickest press of trivialities, or the din of 
busiest life. Happy the man, happy the nation that can hear 
these tidings; that has them written in fit characters, legible to 
every eye, and the solemn import of them present at all moments 
to every heart! That there is, in these days, no nation so happy, 
is too clear; but that all nations, and ourselves in the van, are, 
with more or less discernment of its nature, struggling towards 
this happiness, is the hope and the glory of our time. To us, as 
to others, success, at a distant or a nearer day, cannot be un- 
certain. Meanwhile, the first condition of success is, that, in 
striving honestly ourselves, we honestly acknowledge the striv- 
ing of our neighbor; that with a Will unwearied in seeking Truth, 
we have a Sense open for it, wheresoever and howsoever it may 
arise. —Carlyle, State of German Literature. 


MAN A CITY. 
Repusiic LX-X. 
' By AexanperR Wiper, M. D. 


(Continued from page 115.) 


and unjust in this life, Sokrates now seeks to make it 

plain to his auditor that death.does not finish up the 

matter for either the just or the unjust. Nor is it the 
arbitrary action of the gods, but the voluntary action of each 
individual that establishes his future. 

‘What I had indicated,’’ says Sokrates, ‘‘consisted of the 
prizes, rewards and gifts which the just man receives from gods 
and men during life, in addition to those good things which jus- 
tice herself bestows, which are great.’’ 

‘*Yes,’’ replies Glaukon, ‘‘they are truly beautiful and per- 
manent. ’’ 

‘‘These things, however,’’ replies Sokrates, ‘‘these things 
are as of no account whatever, either in number or in magnitude, 
compared with those which await each of the two classes after 
death. It is necessary to hear these things likewise in order that 
each of them may receive all the consideration which is due to 
him in this discourse.’’ 

On being asked to go on, he waives the citing of the legend 
of Alkinos, but repeats in full the memorable relation of Er or 
Eros, the son of Armenios, a brave man of a town in Pamphylia. 
In this narrative the whole hypothesis of reincarnation as then 
regarded is admirably illustrated, and examples are given of a 
vision of souls that have remained away from this sphere of 
generated existence till they desired and were ready to enter it 
anew. 


| AVING brought to this climax the rewards of the just 
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Eros had fallen in battle. Ten days later, bodies of the 
dead had been gathered up, now much decomposed; but that of 
Eros was perfectly sound. He was carried to his home in 
order to be burned. On the twelfth day, being laid on the funeral 
pile, he came again to life. 

When he was fully restored to consciousness he told where 
he had been. He said that when his soul passed out from the 
body it went along with many others, and that they came to a 
certain region common to gods and spiritual beings. In it were 
two chasms of the earth, near to each other, and in the sky 
above directly opposite to them were two others. Between these 
the judges were seated. Whenever they pronounced judgment 
they commanded the just to go to the right hand and upward 
through an opening in the sky, having placed marks on the front 
of those who had been thus acquitted. But the unjust they sent 
to the left hand and downward, there being marks on their back 
setting forth everything which they had done. 

But when Eros himself came forward they suggested that 
he ought to be made a messenger to the human race to tell them 
of these things. Accordingly they bade him to hear and see 
everything that was to be observed in the place. 

He looked accordingly, and saw on the side next him the 
souls going away, after judgment had been passed upon them, by 
one of the openings in the sky or earth according as they 
had been judged. On the other two openings, he beheld other 
souls; part of the number, full of filth and dust, coming up from 
the earth, and at the other side were souls, perfectly clean, de- 
scending from the sky. Always at their arrival they appeared 
as individuals from a tedious journey, and went joyfully into 
the meadow where they encamped as at a public assemblage. 
Those who had been acquainted spoke to each other; the ones 
from the earth asking the others concerning things above, and 
those from the sky desired to know in relation to matters below. 
Those from beneath the earth gave full accounts to one another, 
weeping bitterly and deploring as they revived their recollec- 
tions of what and how many things they had endured and beheld 
in the journey under the earth. It was a journey of a thousand 
years." Those from the sky also told of enjoyments and spec- 
tacles of incomparable beauty. 





In the ancient Egyptian philosophy, it was taught that after death the soul made 
a journey of a thousand years in duration, before entering upon new conditions. 
Doubtless the thousand years denoted an indefinite period. Indeed, except with this 
supposition, this very account will present incongruities. 
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This, Eros said, was the summary: ‘‘Every one, whatever 
wrong he had done or whatever injuries to individuals he had 
perpetrated, was certain to be punished for them all—separately 
tenfold for each, the term to each being at the rate of a hundred 
years, which are reckoned as the average life of man. Hence 
they would suffer a tenfold penalty for the wrongs which they 
inflicted. They who were causes of many deaths, whether by 
betraying cities or armies and bringing them into servitude, or 
being accomplices in any other evil action, will obtain tenfold 
afflictions for every instance. If, again, they had done good 
to any by good service, and had been just and holy, they were to 
be rewarded according to their merit.’’ 

Concerning others who lived but a very short time, Eros 
told nothing worth mention. But of irreverence or want of 
due veneration to the gods and to parents, and of murders with 
one’s own hands, he set forth that the rewards of crime were 
very great. He was present, he said, when one individual was 
asked by another: Where was Ardizos the great? This Ardizos 
had made himself tyrant in a city of Pamphylia, a thousand 
years before that time, having, as they relate, killed his aged 
father and older brother, and perpetrated many other impious 
acts. He said that the person replied: 

‘He is not here; he never will be here.’’ 

‘‘We beheld this, likewise, among the terrible spectacles,’’ 
said Eros. ‘‘When we, having undergone everything else, were 
near the mouth of the opening and about to go up, we suddenly 
saw him and others near by, most of them also tyrants. There 
were likewise private individuals who had been guilty of great 
wrongs. These, thinking that they too might ascend; the mouth 
of the opening did not permit them, but roared when any of them 
who were incurably infected with wickedness, or had not been 
sufficiently punished, attempted to make the ascent.’’ 

At that very time, he said, men were standing near, harsh 
and fiery of aspect. On learning the cause of the noise they took 
several individuals separately and led them away. But Ardizos 
and others they bound, hands, feet and head, threw them down 
and cudgelled them severely; after which they dragged them 
to the path outside, tearing them on thorns and signifying to 
those who were always passing along the things for which they 
were suffering, and that they were leading them away and carry- 
ing them to Tartaros. 

Hence, he said, of the many terrors of various kinds, this 
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fear was greatest with each individual, that when he was about 
to go up there might not be the roaring; and when it was silent 
they ascended every one in most joyful mood. Such as these 
were the penalties and retributions; and the contrary of these 
were certain rewards. 


When seven days were completed by them all in the meadow 
they were required on the eighth to rise up from that place and 
to go away. On the fourth day afterward they reached their 
destination. Here they beheld from above a light extending di- 
rectly through the whole sky and earth, like a pillar chiefly 
resembling the rainbow, but more brilliant and pure. Here they 
came, after having made a day’s journey. There they beheld 
through the middle of it the extremities of the chains, extending 
out from the sky. For this light is the bond of the sky; like 
the strong cables of a trireme, it holds together the whole re- 
volving vault. 


From the extremities extended the Spindle of Necessity, on 
which all the revolutions are made. Both the spindle and the 
hook are of hardest steel, but the knob or whorl is compounded 
with this and other kinds of material. The nature of the whorl 
is of such a kind, the figure being such as is here. But from 
what Eros said, it must be understood of such a kind as this: 
It is as though in one great hollow whorl and carved through 
the middle; there was such another, but less in dimension, fitted 
to it as vessels which have been fashioned to each other; and so 
a third and a fourth and four others, for there are eight whorls,’ 
placed as circles inside one another, their edges turned upward 
and all forming together one continuous whorl. This is pierced 
by the spindle, which is driven through the middle of the eighth. 
The first and outermost has the rim broadest, and the seven 
inner whorls narrow in the following proportions, namely: the 
sixth is next to the first in size, the fourth next the sixth; then 
comes the eighth; the seventh is fifth, the fifth is sixth, the third 
is seventh; last and eighth comes the second. The circle of the 
largest (the fixed stars) is spangled; that of the seventh (the 
sun) is brightest; and that of the eighth (the Moon) has its 
color from the shining of the seventh; those of the second and 
the fifth (Mercury and Saturn) resemble each other, but are 





"By these eight whorls or starry spheres we are to understand the sphere of the 
fixed stars, and the seven spheres of the seven planets. 
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more yellow than the rest. But the third (Venus) is bright 
white, the fourth (Mars) is red, and the second (Jupiter) in 
whiteness surpasses the sixth. 

The spindle must turn round in a eirele with whatever it 
carries; but while the whole is turning round, the seven inner 
circles are gently turned round in a contrary way to the whole. 
Of all these the eighth moves the swiftest; then next are the 
seventh, sixth and fifth. The third (Venus) went in a motion 
which appeared to the viewers as completing its circle in the 
same way as the fourth (Mars). In poimt of swiftness, the 
fourth was third, the fifth was second. The spindle was turned 
on the knees of Necessity. 

Upon each of the circles was seated a Seiren,® who was 
carried around with it, chanting in one voice a single note; put 
all of them, eight in number, composed one harmony. There 
were also three others sitting, each on a throne, at an equal dis- 
tance from each other. These were the Fates, daughters of 
Necessity, weaving white robes and having chaplets on their 
heads. lLachesis, Klotho and Atropos sang hymns to the har- 
mony of the Seirens; Lachesis commemorating the things that 
have taken place, Klotho those of the present, and Atropos the 
things to come. Klotho, at little intervals, laid hold of the 
spindle with her right hand, thus co-operating to make the revo- 
lution of the outer circle. Atropos in like manner turned the 
inner ones with her left hand, and Lachesis turned each in turn 
with either hand. 

Those who came here were required to go immediately to 
Lachesis. Then a prophet or interpreter first arranged them in 
order. Afterward, taking the lots and models of careers in life 
from the lap of Lachesis, and going up to a high platform, he 
spoke: 

‘‘The word of the maiden Lachesis, daughter of Necessity: 
Souls of a day only; the beginning of another death-bringing 
period of a mortal race. A demon will not obtain you by the lot, 
but you yourselves will choose a demon. Let him who first 
draws a lot, let him make choice of the career with which he 
necessarily will continue. Virtue is without any arbitrary 
master, and every one may have of it more or less as he honors 





®The Seirens have been regarded as mythic females, with power of exercising 
irresistible attraction by their songs. Jacob Bryant explains that they were 
ministrants to temples in Southern Italy in the prehistoric period, and that they 
persuaded seamen to come on shore, where they were put to death as sacrifices. 
Homer treats of them in the Odyssey. 
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or dishonors it. The cause in this case is from the one making 
the choice; God is not the cause of this result.’’ 

Having said these words he threw down the lots among 
them all, and each of them took up the one that fell beside him. 
Eros himself, however, did not take one, as he was not permitted. 
But to the one who had taken a lot it was manifest what he had 
drawn. After this the interpreter placed upon the earth before 
them models of careers. There were many more than those of 
the present time. There were careers of every sort; lives of all 
kinds of animals and all classes of human beings. Among the 
latter were tyrannies, some of them perpetual, and others de- 
stroyed in the middle of their course, and ending in poverty. 
exile and beggary. There were also the lives of illustrious men, 
some famous for their appearance in regard to beauty, others 
for strength and skill in contests, and others for their relations 
in life and the virtues of their ancestors; and there were others 
who were not esteemed at all, being altogether wanting in all 
these respects. In the same manner also, there were the careers 
of women. but they had no such arranging of soul because neces- 
sarily the obtaining of another term of life becomes itself dif- 
ferent. In regard to other matters, these were mingled with 
each other, such as riches and poverty, diseases and health; but 
there were others intermediate between these conditions. 

‘‘There, friend Glaukon,’’ says Sokrates, ‘‘there, then, is the 
whole danger to man. On this account the highest degree of 
eare should be taken that each of us, holding other studies in 
less esteem, shall be a seeker and student of this learning, if 
haply in any way such as he may be able to Tearn and find out 
what will make him able and knowing. Thus distinguishing a 
good and a bad life, considering every thing that has been set 
forth in respect to the virtue of a career, both as combined 
and as separated from each other, he may always on every occa- 
sion make choice of the best out of everything that is possible. 
He will perceive what evil or good is wrought by beauty when 
it is joined to poverty or riches, and with some certain condition 
of soul; and what may be accomplished by the influence of high 
descent, low birth, private station, public life, strength of body, 
physical weakness, readiness in learning, slowness to learn, 
evervthing of the kind which by nature pertains to the soul and 
also what is acquired when they are blended together. Thus he 
may be able, collecting from all these, and looking steadfastly at 
the nature of the soul, to take a view intelligently of the worse 
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and the better life, declaring that the worse shall lead it to be- 
come more unjust, and that the better which shall impel it to 
become more just, but giving up every other consideration. For 
we have seen that both in life and in death, this is the best choice. 
It is necessary, therefore, to go into Hades, having this convic- 
tion firm as steel, so that even there he may be unimpressed by 
riches and such like evils, and may not, falling in with tyrannies 
and other such actions, commit numerous and desperate mis- 
chiefs and suffer still greater ones himself. But he should learn 
to know always, and to choose the middle career as to such mat- 
ters, and to avoid whatever was in excess in either direction, 
both in this life as far as possible, and in every life that is to 
come after. For so a man becomes superlatively happy.’’ 


Eros Continues His Story. 


‘‘ Afterward,’’ said Eros, ‘‘the messenger announced that 
the interpreter had spoken still further as follows: 

‘¢E ven to the one coming last, who makes his choice with the 
higher reason and lives in accordance, there is a life in store de- 
sirable and not evil. Let him who is first not be careless of his 
choice, neither let him who is last be disheartened.’”’ 

Eros said, that when these words were spoken, the first who 
drew a lot went promptly and chose the greatest tyranny. 
Through his headlong folly and greed, he had not sufficiently 
examined everything as he was making his choice; but he did not 
know that he was destined to eat his own children, and commit 
other evil acts. Afterward, however, when at leisure, he had 
examined the matter, he beat his breast and bewailed his choice, 
that he had not stood fast to what had been said beforehand by 
the interpreter. He did not blame himself as being the cause of 
these misfortunes, but accused Fortune, and the demons, and 
everything rather than himself. He said that he was one oft 
those that came from the sky. In the former term of life he had 
lived in a regulated commonwealth, and participated in a life 
of virtue by social custom without the study of the higher wis- 
dom. So, as he said, there were not a few coming from the sky 
involved in like conditions, who had not been disciplined by 
trials and sufferings. 

But among the many from the earth, having endured hard- 
ships themselves and observed others, were in no hurry to make 
their choice. Hence for this reason, and because of the chance 
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of the lot, there happened to many of the souls an exchange of 
evils and benefits. 

Sokrates remarks accordingly: Since if any one when he 
came into this present life, were always to cultivate wisdom in a 
wholesome way, and the lot for making a choice should not fall 
upon him till among the last, it would seem from what has been 
declared from thence that he will be happy, not only in this pres- 
ent sphere, but also when he goes hence, and he will make the 
journey again to this region by a way that is not earthly and 
rugged, but level and heavenly. 

Eros said further that the spectacle was one worthy to con- 
template, as the souls all selected their careers, for it was piteous, 
ridiculous and wonderful to behold. The many chose according 
to what had been their habit in the former term of life. He said 
that he beheld what had been tie soul of Orpheus, choosing the 
life of a swan. For Orpheus hated the race of womankind, and 
was not willing, on account of the death which he suffered by 
them, to be generated by a woman. He saw the soul of Thamyris 
choosing the life of a nightingale. He also beheld a swan turn- 
ing to choose a human career, and other musical animals doing 
in like manner. The soul that came the twentieth chose the life 
of a lion; and it was the soul of Ajax, the son of Telamon, avoid- 
ing to be born as a man, remembering the adverse decision of 
the armor. After him was the soul of Agamemnon; and this in 
hatred of humankind by reason of what he suffered, exchanged 
for the life of an eagle. The soul of Atalanta making choice of 
her allotment in the midst of the group, observing attentively 
the great honors rendered to an athletic man, was not able to 
pass by this lot, but took it. After this he saw the soul of Epeios, 
the son of Panopeus, going into the personality of a woman, a 
skilful artist. Afterward, among the very last, he beheld the 
soul of Thersites the jester, as an ape, and by chance he saw the 
soul of Odysseus (Ulysses) drawing the lot the last of all, and 
going to make the choice. In the recollection of the former toils, 
and tired of the seeking for distinction, it went about for a long 
time in search of the career of a private individual who was 
free from business, and with difficulty he found it lying some- 
where, disregarded by the others. On seeing it, the soul de- 
clared that even if it had obtained the first lot it would have 
chosen this, and he now made choice of it accordingly with 
much delight. Also there came in like manner, souls out from 
animals into human beings, and into one another, the unjust 
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changing into savage animals and the just into those that were 
tame, and thus were mingled in all manner of combinations.* 

After all the souls had chosen their modes of life as they 
had drawn the lots, they went on in due order to Lachesis. She 
assigned to each one the demon that the soul had chosen and sent 
him along to be the guardian of the new career, and helper to 
accomplish what had been chosen. First of all, the demon led 
the soul to Klotho that, under her hand and the revolution of 
the rotation of the spindle, the destiny might be ratified which 
it had chosen by the lot. This having been made fast, he led 
the soul again to the spinning of Atropos, making each one’s 
destinies irreversible. From thence they passed on without 
turning back under the throne of Necessity. 

Having passed that, and after the others had gone by, they 
were marched through a terrible scorching and suffocating heat 
to the plain of Lethe. The region was naked of trees and what- 
ever the earth produced. Night having now come, they all en- 
camped at the river Amalete (carelessness), the water of which 
no vessel can hold. It is required of every one to drink a certain 
measure of the water; but those who were not preserved by prac- 
tical good sense drink more than the measure, and the one who 
was always drinking, forgot everything. After they had fallen 
asleep and midnight approached, there came thunder and earth- 
quake, and they were suddenly borne thence, one way or another. 
upward into the region of generated existence, moving rapidly 
like stars. . 

But Eros himself was forbidden to drink the water. Never- 
theless, by what opening and how he came back into the body, he 
did not know; but he on a sudden, early in the morning, looking 
upward he perceived himself lying outstretched upon the funeral 
pyre. 


a 
\ a 





I find it impossible to consent that this passage shall be construed by its 
literal sense. Eros relates that after each soul had made its choice of its next 
bodily form, they were marched into the presence of Atropos, who made this choice 
incapable of being changed. To each one was assigned, according to the choice, a 
demon to be guardian of the new career. This presupposes the new condition, like 
the old one, to be absolutely human. It may also be remembered that it was a 
common form of speech to describe or rather to designate individuals by the name 
of some animal that was supposed to typify them in rank or character. Thus Jesus 
denominates a certain class of Pharisees, ‘“‘serpents,’” and ‘“‘generation of vipers;” 
and Hazael, an officer of King Ben Hadad, pleads to the prophet Elisha; “‘But what 
is thy servant—a dog—that he should be able to do this monstrous thing?” Doubt- 
— the following free rendering expresses more exactly the true meaning of the 
ext. 

And in like manner there came souls out from those of animal attributes, some 
into those of human quality and others into those similar to themselves—the un- 
just changing as into savage animals and the just into those that were tame; and 
thus they were mingled in all manner of combinations. - 
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‘‘And so, Glaukon,’’ says Sokrates, ‘‘this legend has been 
preserved and is not lost, and it will preserve us if we are per- 
suaded by it. For thus we may pass over happily the river of 
Lethe and will not defile our souls. 

‘*On the other hand, you, believing that the soul is immortal, 
and able to sustain all manner of evils and also all manner of 
benefits, if you will be persuaded by me, we shall always keep 
in the path upward and will practice justice in every way with 
discretion, in order that we may be friends both to ourselves 
and to the gods, both while we remain here and when having 
assembled together as winners at the games, we receive the 
prizes of the contest. So, both here and in the journey of a 
thousand years, which we have gone through in detail, we shall 
be happy.’’ 


Tue Enp. 





If we perceive excellence, it is ours. Let us become intimate 
with the high ideal unity, and we shall be drawn to one another 
in brotherly love. If we plant beauty and joy we shail reap 
beauty and joy. If we think clearly we shall love ardently. ‘‘ Be 
ye perfect, as your Father in Heaven is perfect,’’ says the 
Founder of our Faith. Weak human nature turned pale at this 
command, therefore He explained himself in clearer terms: 
‘‘Love one another!’’ 

—Frederick Schiller, Theosophy of Julius. 





When I hate, I take something from myself: when I love, I 
become richer by what I love. To pardon is to recover a prop- 
erty that has been lost. Misanthropy is a protracted suicide: 
egotism is the supremest poverty of a created being.. 

—Frederick Schiller, Theosophy of Julius. 
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THE LOST RIB. 


By Ricuarp A. BEALE. 


HE apparent or exoteric word picture is frequently 
found to mask an esoteric truth. Within its chrysalis 


there may be a kernel of wisdom. The mystic doctrine 

contains two distinct meanings: one esoteric and known 
only to the few; the other exoteric, and known to the many, to 
whom the secret wisdom is ‘‘as shining in the darkness and the 
darkness comprehending it not.’’ 

Allegory may seem to have been intended only to engage 
the attention of children, but its exoteric sense is taken by those 
not disposed to probe beneath the surface of its achromatic text. 
For instance, the philosopher’s stone symbolizes the concentric 
structure of that peculiar wisdom; the mystics have it tunicated 
in their literature by conforming it to the customs, ideas, idioms 
or analogies of their times. The scholar reads, reflects, and by 
patient research may discover the recondite meaning of the 
fable and find the treasure. 

Authors created disguises to preserve their philosophies, 
and because of the noble purposes at which they aimed. The 
truths of which the philosophers wrote were revered by them as 
divine inspiration, and in order to protect them from the sacri- 
legious, intricate defences were woven around them so that the 
pearls would be found only by the enlightened few; hence the 
practical purpose of the esoteric planisphere. It was chosen 
by writers who were Initiates and who were impressed with 
their sacred responsibility, therefore they embodied their know]l- 
edge in stories and in the language calculated to be understood 
by those who would likewise become its guardians and use it 
only as a means of good. 

This knowledge may help us to find the underlying meaning 
of Biblical allegories, traditions, fables and, in fact, all literature 
of the ancients. 
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‘Tt is very necessary,’’ declares John Ruskin, in Queen of 
the Air, ‘‘in reading traditions, to determine as to whether you 
are listening to a simple person, who is relating what, at all 
eveuts, he believes to be true (and may, therefore, possibly have 
been so te some extent), or to a reserved philosopher, who is 
veiling a theory_of the universe under the grotesque of a fairy 
tale. By way of illustration, the story of Hercules and the 
Hydra was to the generai-Greek mind, in its best days, a tale of 
a real hero and a real monster. Not one in a thousand knew 
anything of the way in which the story had risen. Thus, to the 
mean person the myth always meant little; to the noble person, 
much; and the greater their familiarity with it, the more con- 
temptible it became to one and the more sacred to the other; 
until vulgar commentators explained it entirely away, while 
Virgil made it the crowning glory of his choral hymn to Her- 
cules. 

‘‘Tf we seek to ascertain the manner in which any ancient 
story has erystallized into its shape, we shall find ourselves 
led back generally to one or the other of two sources—either to 
actual historical events represented by the fancy under figures 
personifying them or else to natural phenomena, similarly en- 
dowed with life by the imaginative power usually more or less 
under the influence of terror. ‘The historical myths we must 
leave to the masters of history to follow; they, and the events 
they record, being yet involved in great though attractive and 
penetrable mystery. But the stars and hills and storms are with 
us now as they were with others of old, and it only needs that we 
look at them with the earnestness of these childish eyes to under- 
stand the first words spoken of them by the children of men, and 
then, in all the most beautiful and enduring myths, we shall find, 
not only a literal story of a real person, not only a parallel of 
imagery of moral principle, but an underlying worship of natu- 
ral phenomena, out of which both have sprung and in which 
both forever remain rooted. 

‘Now, therefore, in nearly every myth of importance you 
have to discriminate these three structural parts,—the root and 
the two branches; the root, in physical existence, the sun, or sky, 
or clouds, or sea; then the personal incarnation of that, ‘becom- 
ing a character,’ with whom, ‘as your imagination bodies 
forth,’ you may walk hand in hand, as a child with its brother 
and sister; and lastly, the moral significance of the image, which 
is in all the great myths eternally and beneficially true. 

‘“‘The great myths, that is to say, myths made by great 
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people, for the first plain fact about myth-making is one which 
has been most strongly lost sight of,—that you cannot make a 
myth unless you have something to make it of; you cannot tell a 
secret which you do not know. If the myth is about the sky, it 
must have been made by somebody who had looked at the sky. 
If the myth is about justice and fortitude, it must have beer 
made by some one who knew what it was to be just and patient. 
According to the quantity of understanding in the person will be 
the quantity of significance in his fable, so the great question 
in reading a story is always, what wise man has perfectly told 
and what strange people have lived by it. The right reading of 
a myth is wholly dependent on the material we have in our 
minds for an extended and answering sympathy. 

‘‘It may be easy to prove that in Greek Mythology the ascent 
of Apollo in his chariot signifies nothing but the rising of the 
sun. But what does the sunrise itself signify to us? If only 
languid return to frivolous amusement or fruitless labor, it will, 
indeed, not be easy for us to conceive the power, over a Greek, 
of the name of Apollo. But if, for us also, as for the Greek, the 
sunrise means daily restoration to the sense of passionate glad- 
ness and of perfect life—if it means the thrilling of new strength 
through every nerve,—the shedding over us of a better peace 
than the peace of night, in the power of the dawn,—and the 
purging of evil vision and fear by the baptism of its dew ;—if the 
sun itself is an influence, to us also, a spiritual power,—we may 
then soon overpass the narrow limit of conception which kept 
that power impersonal, and rise with the Greek to the thought 
of an angel, who rejoiced as a strong man to run his course, 
whose voice calling to life and to labor rang around the earth, 
and whose going forth was to the ends of heaven.’’ 

It may also be easy to prove ancient astronomy the science 
on which is founded a glimpse of antediluvian history, of ex- 
pounding Divine laws and a code of morals. The exoteric mean- 
ings of Genesis, for instance, are: chronological, that is, accounts 
of the gestation of the terrestrial globe; anthropocentric, regard- 
ing man as the central fact and final aim of creation; and an- 
thropological, alluding to the origin, nature, original condition, 
relation to environment, deficiency and fall of man, giving a 
glimpse of the doctrine of sin and free agency. 

In subsequent endeavor to extract a few meanings from 
quotations scattered through various chapters of the Bible the 
view point of the student of the astral the stars, is here assumed. 
The story of Adam is believed to be, in enigmatic form, the 
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interpretations of two Horoscopes, according to Natural and 
Judicial Astrology respectively. These are artfully embodied 
in the significance of the seven days or ages of creation, which 
numerically denote in ancient order the seven planets: the Sun, 
Moon, Mars, Mercury, Jupiter, Venus and Saturn, after which 
the Sabbath, the seventh day consecrated to rest, was named. In 
later chapters the planets are also likened unto messengers of 
flaming fire, and their magnetic rays are thus described: ‘‘ Their 
lines have gone out through all the earth,’’ ‘‘their words unto 
the end of it.’’ This refers to the science of interpreting the 
‘‘Siens of Heaven,’’ the method of reading the significance of 
planetary configurations, namely, ‘‘ Ancient Astrology.’’ 

The symboliecal characters Adam and Eve are believed to 
represent the early history of the world; the ‘‘lost rib’’ sym- 
bolizes a phenomenon of nature, and is also supposed to be the 
basis for a moral command to the human race enjoined ‘‘to 
multiply’’ under certain conjugal stipulations, dependent upon 
the time of birth. The significance was so important that it 
claimed the pens of the learned of many ages and nations, espe- 
cially of the Egyptians in their doctrine of nativities, which 
many Egyptologists claim was the source of the truth woven into 
the Mosaic laws. To the student of stellar divination the same 
ideas are found to be the occult mode of the literary classics of 
the ages. 

The chronological story of our planet Terra, the earth,’ was 
figuratively said in ancient lore to be encompassed annually by 
golden streets (effulgent rays of Solus), time’s measuring rod, 
when Saturn’s (used synonymously with Satan) controlling cold 
proved evil or antipathetical to the harmonious ‘‘good’’ effects 
of the warmth of Solus. Saturn being the most remote planet, 
however, was termed the venerable ruler of time, because, with 
his symbolical scythe of great cycles he mowed down the kaleido- 
scopic history of nations and individuals. 

Paradise is supposed to be the golden age when fhe angles 
and warmth of the Sun’s beneficent golden rays prevailed. It 
was a time when the north pole of the earth was said to have 
been centered in the stars of Draco, the serpent, which constella- 
tion is the true center of the north dome of Heaven (Stella 
Borealis), or described as being in the midst of the tree of life, 
the Sun, on whose ecliptic were borne the twelve fruits, or 





*The earth was called Adam, which name was derived from a word of Hebrew 
origin signifying adamant, red clay. 
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zodiacal signs. It was the ideal age when the earth’s axis was 
exactly perpendicular, and brought it under identical angles of 
light perpetually. Owing to the unceasing warmth, the luxury 
and continual bloom of nature was likened unto a ‘‘Garden of 
Eden.’’ Without tillage the earth brought forth abundantly; 
mankind lived without care, enjoying peace, health and felicity 
In the ripening of time, a new and subtle influence affected the 
force of gravity, which related the planets in their system, and 
the effect of the new influence resulted in changing the momen- 
tum of the planets and the earth. The planet Venus, or Eve 
(allegorically called Lucifer, while matutine, preceding the Sun) 
owing to its close proximity to the Sun, was said to be the first 
planet to fall on its axis and to tilt to an angle with the ecliptic. 
Necessarily, the reflex of this magnetic current caused the earth 
or Adam to fall, it being the nearest or next planet in order, and, 
by sympathy, its axis gradually became inclined, until we find at 
this present date its angle is inclined 23 degrees and 28 minutes 
to the ecliptic. This demonstrates how its pole star changed 
from the constellation Draco, the serpent, to Ursa Major, the big 
bear. The eventual effects of the new angles of incidence or var- 
lations of solar angles were subdivided under the two ecliptic 
declinations, north and south, of the equator; to these were re- 
lated the causes of the seasons of plenty, the warmth of spring 
and summer; and the causes of the seasons of searcity, the cold 
of autumn and winter. According to Biblical stories, the most 
ancient inhabitants were presumed to have lived in northern 
latitudes. In Genesis, the fruits of the tree of knowledge sym- 
bolically represent heat and cold, to which are attributed the 
causes of good and evil. 

Mankind, who had hitherto lived in a perfect state of com- 
fort and felicity during the pleasant weather in the golden 
age of Paradise, was found stricken with ‘‘fear’’ when he had 
become conscious of the past evil event, ‘‘The Fall,’’ and had a 
presentiment of its impending dangers of cold, as a taste of 
forbidden fruit. He found himself in a predicament after the 
first ‘‘fall season,’’ autumn, and hid or sought a habitation for 
the first time. He was cast out of the Garden of Eden to the 
mercy of the weather’s inclemencies, and, being of improvident 
habit because of former abundance of food the year round, with- 
out effort on his part, he had not made provision to contend with 
the elements during the first autumn or winter. The first pre- 
monition of the formidable enemies, hunger and cold, are then 
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alluded to, as the author declares: ‘‘they saw their nakedness’”’ ; 
that is, mankind was cognizant of the bare truths concerning 
threatened conditions and realized the necessity of clothing be- 
eause of the inevitable struggle with the rapidly increasing cold. 
Then follows the allusion to life’s contention with the enemies, 
hunger and cold, during the sterile seasons, and the toil of till- 
ing the earth by the sweat of his brow during the fertile seasons. 
Owing to the different positions of the Sun, the altering tem- 
peratures and climates, mankind was caused to suffer mental 
anguish and physical distempers by the constant tax on his 
system; at last it was beyond endurance, and bodily death was 
the result. The effects of the distempers of nature over our 
most ancient ancestor were finally reincarnated in the flesh, 
thoughts, words and deeds of their progeny; the story of Cain 
and Abel is illustrative of this, and the lifetime of the future 
generations depended principally upon their power of resisting 
the cold, which opposed the natural condition—perfect health. 
Adam, the earth, was called imperfect. Why? Because in 
the northern latitudes, the abode of the Adamites, nature only 
produced during about half of a perfect solar circle or year. 
After the ‘‘fall’’ or ‘‘passover,’’ the autumnal equinox, when 
the Sun enters libra and makes a negative cross over the equinox, 
going south, nature in the north latitudes began to lay dormant 
and continued so until the advent of the spring of the next year, 
when the Sun made its positive northern cross in aries, the 
vernal equinox. During the coldest portion, the six months 
period of rest, or lost rib of Adam, the bed of the ‘‘Sleeping 
Beauty,’’ nature, was covered by the white sheet of snow, which 
are alluded to as being defiled by the rains poured out by the 
solar zodiacal period of aquarius. This is metaphorically de- 
scribed in Jacob’s prophetic blessing of Reuben, who was born 
at that time of year. In Genesis, xlix. 4, he declares: ‘‘Thou 
wentest up to thy mother’s bed and defilest thou it.’’ In the 
middle of this period of six months rest we find that the sun 
enters capricorn, the manger. History shows that the ancients 
celebrated this event as the birthday or the Sun God because it 
is the time when Sun reaches his greatest declination south and 
begins to return north, thus giving to all inhabitants of northern 
latitudes promise of a coming spring, with its beneficent in- 
fluences, the ‘*Resurrection’’ of nature. The spirit of the Sun 
God then becomes incarnated on earth with the first spring sign, 
aries. Nature, the Sleeping Beauty, is then awakened. 
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Following the sign aries, comes the solar influence of 
taurus, symbolical of the wind, the fecundating principle, which 
scatters the pollen; the progress of germination then begins, 
continuing until the period of ripening or deliverance when the 
Sun leaves the sign leo and enters virgo, which is symbolized 
by the Sphinx. The chaff is separated from the wheat; the days 
and nights are equal as weighed in the time balance when the Sun 
enters libra, the sign of the autumnal equinox; the Sun then 
crosses the equator going south, and nature in the northern lati- 
tudes is crucified. The sap of the trees begins to flow down to 
the roots and the blood of the grape is spilt by the betraying sign, 
scorpio; its sting of ‘‘cold weather’’ paralyzes vegetation. ‘Then 
follows the solar sign sagittarius, the archer, who brings the 
piercing winds that strip the trees of their leafy covering. The 
old year of production is then finished. In despair at the gloomy 
and barren aspect of nature which is in coma during this time of 
year, which is called ‘‘the Valley of the Shadow of Death,’’ if 
we look to the Sun we may receive a celestial message of comfort 
through astronomical knowledge. At this time, the Sun seems 
stationary for about three days; it is then said to be in 
‘‘Hades.’’ The nights with their depressing effects are long, 
the days very short. The Sun is at the foot of the solar hill, 
that is, at his greatest declination south. The diligent watcher 
observes that the Sun enters capricornus. The date of this ce- 
lestial event has always been celebrated as an occasion of re- 
joicing—by the ancients it was called the birth of the Sun God, 
because as the Sun enters this zodiacal sign it begins to journey 
back north again, and thus gives promise of another spring: 
‘““Though I walk through the Valley of the Shadow of Death, I 
will fear no evil, for thy rod and staff shall comfort me,’’ is the 
solar promise of capricorn. It dispels all fear of the cold being 
everlasting because experience has taught us that nature puts 
off the mantle of cold with the advent of spring, soon to follow. 

These accounts show the various phases of nature during 
autumn and winter; and also explain the effects of cold, to 
which is attributed the cause of the deep sleep which falls over 
Adam, the earth, during autumn. The following season, 
““winter,’’ coincides with the lost rib of three months taken from 
Adam, out of which is made Eve, the feminine period of time 
during which the Sun’s favor was supposed to be bestowed upon 
the Sea. a feminine element. It will be remembered that, 
exoterically, the ancients supposed the world to be a large plat- 
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form; that if one went far enough he would come to the edge 
everywhere, as at the seashore. It was said that the Sun set in 
the sea and rose out of it. The old Greek poets invented won- 
derful contrivances for carrying the Sun around the earth in 
the night from west to east. The cold period was alluded to as 
‘‘the lost rib,’’ which is testimony tor the simile in Natural 
Astrology. 

Judicial Astrology shows from time immemorial that the 
circle has always been considered the symbol of perfection; that 
it is circumscribed from the center; that it is without beginning 
and without end means origin and eternity. 

The ancients reverenced animals according to their periods 
of gestation. For instance, the elephant’s gestative period 
covers about two years, one cycle of Mars; the camel’s about one 
year, hence the reason for their being called sacred animals in 
the Orient. This demonstrates the Eastern belief in gestative 
chrysalization and the significance of the embryonic cycle. 

In a survey of the judicial doctrines of the Heavens the sym- 
bolical Adam shows man to be imperfect because his corporal 
body during the gestative period, extending from the conception 
to birth, was formed in a matrix of time of about nine months, 
just three-quarters of a perfect solar cycle or year. His corporal 
being was thus found to be deprived of the chemical potencies 
crystallizing in nature during the subsequent three months to the 
birth; this missing segment corresponds to the allegorical lost 
rib of Adam. Man endeavored to heal the wound or square the 
circle of life by two processes, namely, chemical assimilation in 
marriage, and alchemistical regeneration founded through con- 
servation, and the ordeals of the initiates; so that when the soul 
was released from bodily bondage at the end of its terrestrial 
existence it would progress everlastingly. The lesson of the 
three months constituting the lost rib of Adam was surmised 
to teach man how he may perfect his corporal cycle by marrying 
a woman who, during the gestative period, had been partly 
formed of the section of the year absent from his own composi- 
tion; thus by the overlapping of the periods a perfect cycle is 
conceived to be formed. A judicious combination of two such 
imperfect male and female beings constitutes an equilibrium, 
polarities of positive and negative magnetism, conducive of har- 
monious physical, mental and spiritual improvement in both; 
the weakness of one being balanced by the strength of the other 
because the unity has made a ecyele. 
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It is furthermore suggested by the significance of the story 
that mankind should eat of the fruits and vegetables matured in 
the three subsequent months to the date of birth. By complying 
with this law one will find, according to symbolical language, 
that he is living on the square. The constructive lines of the 
accompanying diagram illustrate the microcosm within the 
macrocosm. By drawing a straight line from the date of birth 
to the time of conception, making equal measurements along the 
cycle and connecting them by straight lines, the figure is re- 
vealed. Plainly speaking, we are, therefore, prohibited marry- 
ing anyone born during the ninety days prior or subsequent to 
the date of birth, because they have not during their gestative 
period of formation been composed or crystallized of the lacking 
potencies in our own composition. So far this review treats of 
the chemical evolutionary process of healing the broken circle, 
or lost rib. 

The alchemistical view shows an involutionary process of 
healing the cycle by living in the Valley of the Shadow of Death. 
At the age of discretion, when the neophyte of his own volition 
presents himself for instruction, he is taught to realize the vani- 
ties of life, to subdue the passions, to lay up treasures for that 
spiritual temple not made with hands. His carnal desires are 
subdued, his senses stilled, the three principles of his being, 
body, soul and spirit, become resigned as ‘‘the three syllables”’ 
of involution are pronounced; the outside world is forgotten 
and by introspection he is raised to the sublime degree of super- 
lative wisdom. He is so impressed by the solemnity of silence 
that henceforth during his earthly pilgrimage he places all tras: 
in the eternal beyond. He lives in communion with his con- 
science, peace prevails, and his body exists only to perform good 
and unselfish works; his noble ethereal attributes being conse- 
crated, he builds on a faith well founded, and love heals all his 
wounds; he feels no subsequent fear, because of the rod and the 
staff of consolation sent by the messengers of the Sun through 
the celestial language, Astrology, because of the divine assurance 
reflected in the rainbow. Thus through the earthy state he 
passes like a butterfly through a metamorphosis of purification, 
until at length the election of time bids him enter through the 
pearly gates to the true life in Heaven, where he will be drawn 
by the laws of universal affinity. 

The lost rib, the ninety days subsequent to the date of birth, 
are said in the Egyptian doctrine of nativities to give testimony 
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of the terrestrial destiny of man. This department of the 
science comes under the head of secondary directions according 
to our modern terms; it declares that the consecutive order of 
the planetary configurations occurring during the first day of 
life gives testimony of the nature of events which will corre- 
spondingly transpire during the first year of life. The celestial 
occurrences in their order on the third day presage the happen- 
ings of the third year of life, the 10th day the 10th year, the 
30th day the 30th year, the 80th day the 80th year, until at 
length, when the 90th day is reached, the zodiacal point of the 
Sun, which was presumably originally occupied by it at the 
time of conception, the native’s body becomes rejuvenated; in a 
seemingly miraculous way this period of life has been known 
to bestow second sight, new teeth, and, in fact, all the senses are 
made more keen. 

Thus the student of the astral, the stars, through the con- 
templation of the Sun, finds the ninety days subsequent to the 
birthday to be symbolically represented by the lost rib in the 
story of Adam. He sees that ihe mystery of the ‘‘lost rib’’ is a 
concealed moral principle in numerous quaint stories; that it is 
a testimony of the imperfection of the human family—the idea 
may be suggested in stories of different construction. For in- 
stance, the hidden meaning of a deceased parent, not mentioned 
in the account of ‘‘a widow’s son,’’ may symbolically represent 
‘‘the lost rib,’’ or it may correspond to the mystic Key Stone in 
the Royal Arch of Life. Though the images of various mystic 
mental pictures may differ, yet the spiritual meaning intended to 
be conveyed is identical. We are told by the alchemist: ‘‘He 
who studies the Heavens will find pure gold thereby,’’ alluding 
not merely to the crude metal of this earth, but symbolically 
speaking of that of the spiritual state, the pure heart, given 
through regeneration and contemplation of the sacred laws of 
life taught by the golden rays of the Sun, the heart or vibratory 
center of our solar system, whose ever-changing angles of light 
show that we are all born with different characteristics, and 
that, so long as we live in the order ordained by nature, harmony 
will prevail, even as the twelve zodiacal signs bear various 
seasons on earth. Their prevailing influence shows that the 
apple of life can be sweet if we agree to bear and forbear with 
each other, this being the fundamental lesson of domestic felicity. 
Disagreement only comes when we transgress natural laws. It 
is true both husbard and wife may have faults, but these are 
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often the result of the effect of the weather’s inclemencies on our 
primitive ancestors. 

The general summary of the zodiacal lessons reviewed shows 
that life is continuous; there is no death, it has been pointed out. 
During the period of winter, ‘‘the lost rib,’’ nature only 
slumbers, matter undergoes a change, but is indestructible. We, 
being a part of the grand composite and subject to identical laws 
of the universe, are therefore assured by the silent voice that at 
the close of this terrestrial existence we merely pass into another 
life, which shall be an outward expression of what hitherto was 
concealed in our hearts during the past. As ye sow ‘‘here,’’ so 
shall ye reap ‘‘hereafter.’’ This shows why we should ‘‘now’’ 
be pure in heart, communicate with our conscience daily, medi- 
tate and place our motives on trial without reserve and purge 
ourselves of all unkindnesses, because they cloud the vision. ‘‘ Be 
ye clear as erystals.’’ 

The lost rib shows we are heirs of imperfection born in sin— 
we are not whole; that in the genesis of our being there is a 
wound on the solar time-circle, hence the need of prayer, ‘‘of 
being happy in the omnipotent will.’’ (We will be forgiven and 
should forgive.) ‘‘Thy faith hath made thee whole’’ also sug- 
gests a healing process for the gap in our ego. In referring to 
the tree of life it is declared: ‘‘ And the leaves thereof are for 
the healing of the nations,’’ i. e., they interpose the light, hence, 
the direction of the shadows they cast attract our attention to 
the altitude of the Sun, which luminary through Astrology fore- 
shadows the way we may ‘‘be wise as serpents.’’ Learn ye the 
lesson of the zodiacal serpent, which marks the alpha and omega 
of time, for coursing through its zodiacal spine is the solar and 
planetary marrow. It is the substitute for the ‘‘Master’s 
Word,’’ that is, the sign language evolved by inductive reason- 
ing, but the genuine can be found by the one who is capable of 
solving the mysteries of involution. The requisite of being 
worthy and well qualified means ‘‘to be pure,’’ uncleanliness 
obscures spiritual vision. ‘‘None but the pure in heart shall see 
God.’’ The Infinite being perceived by the mind is incapable of 
being visualized by finite man. We can only describe a few attri- 
butes of the Deity by calling attention to the variety of its mani- 
festations. The lost rib shows that cold or the ‘‘fall’’ was the 
original malevolent cause of ‘‘fear,’’ the reflexes of which ac- 
count for sin; therefore, we cannot eradicate it by the curse 
which is responsible for its origin. The antidote for the venom of 
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of the terrestrial destiny of man. This department of the 
science comes under the head of secondary directions according 
to our modern terms; it declares that the consecutive order of 
the planetary configurations occurring during the first day of 
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often the result of the effect of the weather’s inclemencies on our 
primitive ancestors. 

The general summary of the zodiacal lessons reviewed shows 
that life is continuous; there is no death, it has been pointed out. 
During. the period of winter, ‘‘the lost rib,’’ nature only 
slumbers, matter undergoes a change, but is indestructible. We, 
being a part of the grand composite and subject to identical laws 
of the universe, are therefore assured by the silent voice that at 
the close of this terrestrial existence we merely pass into another 
life, which shall be an outward expression of what hitherto was 
concealed in our hearts during the past. As ye sow ‘‘here,’’ so 
shall ye reap ‘‘hereafter.’’ This shows why we should ‘‘now’’ 
be pure in heart, communicate with our conscience daily, medi- 
tate and place our motives on trial without reserve and purge 
ourselves of all unkindnesses, because they cloud the vision. ‘‘ Be 
ye clear as crystals.’’ 

The lost rib shows we are heirs of imperfection born in sin— 
we are not whole; that in the genesis of our being there is a 
wound on the solar time-cirele, hence the need of prayer, ‘‘of 
being happy in the omnipotent will.’’ (We will be forgiven and 
should forgive.) ‘‘Thy faith hath made thee whole’’ also sug- 
gests a healing process for the gap in our ego. In referring to 
the tree of life it is declared: ‘‘ And the leaves thereof are for 
the healing of the nations,”’’ i. e., they interpose the light, hence, 
the direction of the shadows they cast attract our attention to 
the altitude of the Sun, which luminary through Astrology fore- 
shadows the way we may ‘‘be wise as serpents.’’ Learn ye the 
lesson of the zodiacal serpent, which marks the alpha and omega 
of time, for coursing through its zodiacal spine is the solar and 
planetary marrow. It is the substitute for the ‘‘Master’s 
Word,’’ that is, the sign language evolved by inductive reason- 
ing, but the genuine can be found by the one who is capable of 
solving the mysteries of involution. The requisite of being 
worthy and well qualified means ‘‘to be pure,’’ uncleanliness 
obscures spiritual vision. ‘‘None but the pure in heart shall see 
God.’’ The Infinite being perceived by the mind is ineapable of 
being visualized by finite man. We can only describe a few attri- 
butes of the Deity by calling attention to the variety of its mani- 
festations. The lost rib shows that cold or the ‘‘fall’’ was the 
original malevolent cause of ‘‘fear,’’ the reflexes of which ac- 
count for sin; therefore, we cannot eradicate it by the curse 
which is responsible for its origin. The antidote for the venom of 
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fear is love. ‘‘There is no fear in love; but perfect love casteth 
out fear.’’ (John iv. 18.) The Zodiac bears witness to all this, 
by its study may be found ‘‘the lost rib.’’ 
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HAUNTED BY ELEMENTALS 


By Jamus H. CoNnNELLY. 


road, stands an old brick mansion, of evil fame in all 

the country round about, as a ‘‘haunted house.’’ Long 

ago it was no doubt an exceptionally fine country resi- 
dence, large and surrounded by evidences of taste and refine- 
ment, some traces of which still remain. But it has been aban- 
doned since early in the civil war, and though its stout walls 
(built of bricks brought from England, it is said) have resisted 
well the encroachments of time, its chimneys seem to have 
sloughed off, and its shattered windows, broken by stones thrown 
and bullets fired from a distance, remind one of the eyeless 
sockets of a skull. Inside it is supposed to be much dilapidated, 
but it would not be easy to find anybody who can affirm that con- 
dition as a matter of his own knowledge. Even in daylight the 
neighbors, neither white nor black, will go no nearer than the 
fence outside the broad field of ragweeds lying between it and 
the road. That fence is little more than an irregular line of scat- 
tered rotten rails and slanting posts; the gate has long since 
fallen from its remnants of rusty hinges, and a rank growth of 
weeds hides where the carriageway once ran. But it is averred 
that stray domestic animals never trespass there, and though 
apples and pears still ripen in the orchard back of the house, not 
even school boys are tempted to gather them. Once there were 
negro cabins and a large barn, but of those structures hardly 
enough remains to show what they were, and neighbors affirm 
that no birds ever build their nests in the ruins or under the 
eaves of the old house. 

Not less strange than the horror in which all animate beings 
seem to hold that wreck of a home, is the fact that very little 
specific reason is ever heard for the existence of the feeling. It 
is not said that ghost-lights flicker in the rooms, or shadowy 
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forms flit through the shrubbery, or devils clank their chains at 
midnight upon the crumbling stairs. A few persons have heard, 
but infrequently, a woman’s shriek, and many bear witness to 
occasional reports like the discharge of a large and heavily 
loaded gun. But there is a singular lack of the ordinary phenom- 
ena of ghostly manifestations, the things that are cognizable by 
the physical senses. It is only by insistence and sharp question- 
ing that one may draw from the best informed who have experi- 
enced that overwhelming sense of horror when near the old 
house, that whatever presence was there made itself felt by their 
minds as an entity of wanton malevolence and dangerous power, 
and that consciousness was impressed upon them in broad sun- 
light hardly less forcibly than at midnight if they ventured 
within the grounds or even stopped a little while at the fence 
lime. They did not need to hear any terrifying sounds or see 
horrifying forms, for the awakening in them of the instinctive 
revolt of life against something more inimical and provocative, 
of dread than Death himself. And one who had once experienced 
that feeling would not willingly invite it a second time. This I 
found when I tried to stop for exploration of the old house the 
first time I saw it. I was on a business errand, riding in a hired 
carriage driven by a black man who, when I asked him to wait a 
few minutes for me there, replied: 

‘*No, Sah! I aint lost nuffin round hyer an’ I aint lookin 
for nuffin. Stopped hyer jes a minit one time befo, an’ dat’s 
enough.’’ : 

‘*Why? What did you see?”’ 

‘‘See! Didn’t see nuffin. Didn’t have no casion to see, coz 
I jes knew de debble wuz clus behind me; felt him dah.’’ 

The days were past in which a white man in the South might 
compel a darkey to do things he did not wish to do, so on that 
oceasion I saw no more of the old house than I have already 
described. 

Some months later I mentioned the haunted house to a 
friend in Washington, Mr. John Calvert, who, as I knew, was 
something of a student in esoteric knowledge, and expressed to 
him mv regret that circumstances had not permitted me to make 
acquaintance with the ghosts. 

‘‘T do not think,’’ he replied, ‘‘that you would have found 
any ghosts if you had looked for them.’’ 

‘* All imaginary—mere ighorant superstition—you mean?’’ 

‘‘Not at all. Ghosts, ‘the souls or spirits of deceased per- 
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sons,’ as the dictionaries define them, are exceedingly rare. I 
do not deny their occasional manifestations, under extraordinary 
conditions and laws as yet but vaguely understood by man, bu€ 
the entities commonly regarded as ghosts are actually ‘ele- 
mentals’ in almost all cases... I should say there is hardly a 
doubt, from what you have told me, of elemental presences in 
this instance.’’ 

‘*What are elementals?’’ 

‘‘Beings belonging to the astral plane, whose semi-material 
astral forms are too rare for our physical sight except when 
they choose to make themselves visible, which they are quite 
eapable of doing. They can even, by condensation of the etheric 
atoms, make for themselves tangible bodies and produce effects, 
often of great violence, on the material plane. ° They are of many 
varying classes and different degrees of intelligence. Those most 
advanced are strongly attracted by humanity and exceedingly 
imitative. Human emotions and passions, thrilling the astral 
currents, have a powerful effect upon their rudimental minds, 
aad they are prone to reproduction of scenes on the material 
plane that have deeply impressed them. They are very apt, also, 
to take mental color from the human souls that have most force- 
fully attracted them, and in this way become exceedingly malevo- 
lent and dangerous—which the real ghost seldom is.’’ 

All he told me only served to still more stimulate my curios- 
ity, and I at length prevailed upon him to accompany me to Win- 
chester—though much against his will—for the express purpose 
of visiting the haunted house. 

‘*Tf you are determined upon going,’’ he said, ‘‘it is perhaps 
best that I should go with you, for I know—what you refuse to 
recognize—the serious danger of the undertaking, and may be 
able to protect you from the probable consequences of your 
folly.’’ 

* * * * * * * * 

The landlord of the hotel at which we stopped in Winchester 
found for us an aged man named Brayton, who had known the 
occupants of the old house and was cognizant of all the cireum- 
stances that led to its abandonment, ruin and present ill repute. 
The story he told to us, stripped of the verbiage and digressive 
commentary in which his habit of speech enfolded it, was as 
follows: 

Ralph Weston, master of that house and the fine estate sur- 
rounding it, when the civil war broke out, was a little, violent old 
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man, third in direct descent from the English John Weston who 
built the mansion. Ralph’s first wife died about 1846—probably 
worried, abused and cursed to death by her vicious husband— 
leaving one child, a handsome boy, Richard. <A year later, the 
widower married Mrs. Jane Rawlings, a widow with a little 
daughter named Mildred. 

The girl, as she grew up, was very pretty and good. Natur- 
ally gentle and affectionate, she bore uncomplainingly her step- 
father’s villainous temper, which became really malicious when 
her mother’s death left her an orphan. She was then seven 
years old and Richard nine. The orphan’s lonely helplessness, if 
not her gentle goodness, should have made the old man kinder 
to her if he had not been a devil at heart; but that is just what 
he was. He actually seemed to hate her and, though a rich man 
as fortunes were esteemed there at that time, seemed to grudge 
her support. | 

But all his previous outbursts of rage were mild compared 
with his fury when he discovered that the boy and girl, who had 
grown up together, loved each other. Doubtless he would have 
killed her, but for the fear of being hanged. Yet no other cause 
than malicious antagonism to the happiness of others could be 
assigned for his ferocious opposition to their union. Richard 
was a good son; no better girl than Mildred lived; and just recog- 
nition of her right to a share in her mother’s estate would have 
made the match between them an equal one. It is supposed, how- 
ever, that the old man’s mind was fixed upon defrauding the girl 
out of her inheritance that he might bequeath everything to his 
son whom he seemed to love, in his savage way, so far as he was 
capable of loving. 

To put an end to their association and, as he hoped, their 
affection, Mr. Weston sent Richard to a Northern college and set 
for himself the congenial task of playing jailer to the girl and 
preventing communication between them. That was a little more 
than a year before the civil war broke out. 

The old man had the pleasure of intercepting, reading and 
burning three letters from Richard to Mildred. The first, which 
angered him, for it might have done infinite mischief had it 
reached her, told where the boy was and how a letter to him 
should be addressed. The second letter amused Mr. Weston; it 
was so hopeful, expectant, loving—or, as he termed it, ‘‘d—d 
spooney’’— that he found it very funny. The third delighted 
him. In it, Richard was indignant at the girl’s lack of respons- 
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iveness and, with the rash impetuosity of youth, vowed he would 
write no more to her, since she had already ceased caring for 
him. No suspicion of his father’s malignant treachery had yet 
entered the young man’s mind. 

‘‘Have you had a letter from Richard yet?’’ her step-father 
asked Mildred one day, shortly after his receipt of that third'mis- 
Sive. 

‘‘No, sir. He seems to have forgotten me,’’ she replied, as- 
suming cheerfulness. 

‘*Ves, yes; I suppose so. That’s the way with young men, ‘out 
of sight, out of mind!’ It’s a true saying. And there are lots of 
pretty girls up North, I’m told. I reckon he’ll be bringing me a 
Yankee daughter one of these days.”’ 

In this vein he continued, day after day, enjoying the pain 
She suffered, which he saw very well, bravely as she strove to 
hide it. Paler and thinner she became, but uttered no word of 
complaint or reproach for all his cruel jibes, taunts and insults. 

Only once did she attempt a counter move in her own be- 
half. A slave girl told her of having seen the master receive 
letters which he chuckled over and burned, and she divined the 
truth; that they were Richard’s letters to her. 

She had not been allowed to know even the Northern city to 
which her lover had been consigned, but in some way procured 
the names of four or five in which there were colleges. Then, to 
each she wrote a little pitiful, wistful letter, pleading for some 
word of remembrance from the man she loved, if his heart had 
not wholly turned from her, and warning him, if he wrote, to 
send his letters to some friend’s care and not to his home. These 
letters she entrusted to a black maid-servant for mailing. 

Ralph Weston’s satanic vigilance and cunning were never re- 
laxed. A stain of ink upon her fingers, unaccustomed to writing, 
awoke his suspicions, and within an hour he had caught her emis- 
sary and seized the letters. The poor slave was cruelly whipped 
for her complicity, and the phrases of the letters afforded him 
new inspiration for ridicule and reviling to torture his unhappy 
step-daughter. 

The breaking out of the civil war gave Ralph Weston some- 
thing new to think about. He was a furiously ardent secession- 
ist. Had not age and physical disability prevented, he would 
have sought a commission in the Confederate army. Failing 
that, he exerted himself to encourage enlistments, contributed 
hiberally to war purposes, and cursed the Yankees with wondrous 
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fervor and originality of malediction. All his life he had been 
cursing somebody or something, and naturally when the force of 
that trained talent was turned upon one subject, nobody could 
equal him. 

It was many months, however, before he could make up his 
mind to give to the Southern cause the only being for whom ai- 
fection still lived in his wicked old heart—his son. But at length 
he wrote to Richard, telling him to come home at once and don 
a Confederate uniform. <A spy, going to Washington, carried 
that letter along for mailing there, and, though no answer came, 
the old man confidently assumed it had been received and that 
Dick was on his way. 

In 1862, when Gen. Geary commenced a reconnaissance from 
Harper’s Ferry to Winchester, news of the Federal forces com- 
ing flew fast and far in their advance. Ralph Weston was ir 
almost a frenzy of rage when he heard of it. Could he have 
gathered an effective force in the neighborhood, he would have 
hobbled out to meet the ‘‘invaders’’ and fought them, but fight- 
ing material was scarce about there just then. A Confederate 
cavalry troop was in Winchester, but they had troubles of their 
own, getting ready to gallop away as soon as the much larger 
force of Federal soldiers should appear. 

A Confederate scout, riding swiftly toward Winchester, 
stopped long enough at Weston’s gate to tell him: ‘‘The Yanks 
are a comin’; thousands of ’em. We uns haint got no show with 
the few men we’ve got in town. They’re goin’ into camp right 
back there on the hills, and in the morning I reckon they’Il be 
down on us—if we’re hyar. You’ll most likely have ’em foragin’ 
around here to-night. Look out for your chickens.’’ 

When he had gone on, the old man returned to the house, 
pondering, and gradually an evil smile spread over his wrinkled 
face. Half an hour later, as night was falling, Mildred stepped 
out on the porch and saw him busying himself with something 
in the shrubbery beside the path that ran from the front door to 
the gate. Presently he joined her and, grinning, said: 

‘*Don’t go down that path to-night.’’ 

“Why?” 

‘*T don’t want my troubles for nothing. I’ve set the old 
duck-gun in the bushes to surprise any Yankee chicken thief who 
comes prowling about here to-night.’’ 

‘‘Oh! Father! Are you not afraid it might kill somebody?’’ 

‘‘T hope it does. It ain’t set for anybody but Yanks. If 
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a Yank minds a little thing like a handful of buckshot going 
through him he ought to keep out of war and refrain from 
chicken-stealing.’’ 

‘¢But there are no Union soldiers about here.’’ 

‘¢Thousands ; right back there on the hills.’’ 

In vain she pleaded with him not to employ his device for 
the assassination of some innocent stranger, perhaps one on «2 
friendly visit. He cursed her for a meddling fool and locked her 
in her room. The big duck-gun remained as he had placed it, 
heavily loaded, trained across the path and with a string from 
its trigger drawn taut where a passing knee would certainly 
strike it. 

At a little before midnight a roar like a howitzer’s shook the 
windows of the old mansion. Long and patiently the old man 
had sat alone in a darkened parlor with a lighted and masked 
lantern beside him, hopefully waiting for that roar to proclaim 
the triumph of his device. In a few seconds he was oui on the 
path, chuckling and chattering to himself: ‘‘Got one! Knew I 
would! Blast him! Wish’t he was a hundred. Let’s see what the 
Yankee chicken-thief looks like.’’ 

A corpse, in the Federal blue, with a lieutenant’s straps on 
the shoulders, lay upon the ground. The first gleam of the lan- 
tern’s light upon the dead man showed that half his chest seemed 
to have been torn away by the tremendous load of heavy shot. 
and Ralph Weston chuckled again. Then he held the light closer, 
only for an instant, and dropped it, uttering a wild shriek of 
‘Dick! My God! Dick!”’ 

Mildred, awakened by the fearful report of the gun, heard 
that ery and in an instant clambered out of a window of her 
room on the second floor, let herself lightly down an ivy vine to 
the ground, and ran to the now raving father. He had gathered 
up to his breast the mangled form of his son and was pouring 
forth an incoherent torrent of curses, prayers, appeals and in- 
articulate shrieks. 

Richard, whose sympathies had been with the North, was on 
Brigadier General Williams’ staff. The bivouac of the column, 
hardly three miles from his home, seemed an opportunity for 
him to see Mildred. But the old man imagined his boy had ré- 
turned, obedient to his summons, disguised that he might pass 
the Federal lines, and so had been betrayed, by his own father, 
to his dath. 


‘‘Murderer! You meant to kill him!’’ eried Mildred in his 
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ear. She had lost her fear of him. ‘‘ Butcher! Assassin!’’ she 
sereamed. 

He let the body fall, struggled up from his knees to his feet 
and staggered backward, cowering before her, a hideous object, 
blood bedabbled and ghastly. With her denunciations and im- 
precations ringing in his ears he turned and fled to the house. 

Half an hour later a Federal sergeant and a file of men com- 
ing up the path to investigate the alarm reported by a scout, 
found a hopelessly demented girl sitting on the ground and mur- 
muring words of endearment to a dead Union lieutenant whose 
head lay in her arms. In the house they ran against the body of 
Ralph Weston dangling at the end of a rope made fast to a sec- 
ond-floor baluster. 

* * * * *~ * * * 

‘‘Tt is inevitable,’’ said my friend, Calvert, ‘‘that a place 
where such conditions have obtained and such an event has oc- 
eurred should be a favorite haunt of the most dangerous class of 
elementaries and elementals. For many years before his death 
Ralph Weston’s malignant violence attracted them to him, and 
both he and they grew worse by the association. He was no 
doubt partly deranged, but that would not diminish the forceful- 
ness of the astral currents impelled by his mentality, fo which 
the rudimental minds of the elementals surrounding him, and 
even entering into his personality, were subtly responsive. And 
when their mutual depravation culminated in that awful tragedy. 
productive of the most intense sensations appreciable on the 
astral plane, its re-enactment by the elementals would be per- 
fectly natural. They are a bad class of beings to meddle with 
and, frankly, | would rather not go near them.’’ 

‘*Oh! If you are afraid, I will go alone,’’ I said, my ignorance 
making me courageous. 

‘‘No, I am not afraid, only prudent. But, since you are set | 
upon it, we will go together.’’ : 

The next morning we paid a daylight visit to the Weston 
mansion. The summer sun was bright, the air warm, and birds 
were singing all along the way—until we passed through the 
dilapidated gateway of the old place. There a chill seemed to 
pervade the air; the sunshine, though still bright, gave no cheer, 
and not one feathered songster could be heard. 

Half way to the house we came upon a wide circular gravelly 
space, in what appeared to have been the path, where no weeds 
grew, nor even a blade of grass. In the centre of it lav a monster 
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rattlesnake coiled in attitude to strike, with head erect and 
sounding his fear-inspiring warning. My companion quickly 
drew a long keen dagger and pointed it at the reptile. A ridicu- 
Jous weapon against such a foe it seemed to me and I turned to 
seek a stick, but finding none at hand glanced back and—the 
snake was gone. 

‘*Where did it go?’’ I eried. 

‘*It did not ‘go.’ It simply vanished, as I expected. You 
cannot find it. Come on.’’ 

I observed that all the rest of the time we were in those 
erounds Mr. Calvert carried that bright dagger exposed in his 
hand, but excepting the rattlesnake, we encountered no living 
thing. 

The door of the house was fastened, but the broken windows 
of the parlor fronting on the porch offered an easy way of en- 
trance. Apparently nothing had been removed of all the furni- 
ture and other objects in that room when the Weston family 
came to an end, but everything was eloquent of decay—rotten, 
ragged, covered with mould and dust. 

In the stair-well, just before the parlor door, dangled a rope 
suspended from the second floor, its lower end cleanly cut off as 
if by a sharp knife. And though there was not a breath of air 
stirring, that rope swung slowly to and fro. I put out my hand 
to arrest its motion, but before reaching it my fingers came in 
contact with something I could not see, something that communi- 
eated a thrill of icy cold and caused me to stagger backward. Cal- 
vert caught me, put himself in front holding his dagger out be- 
fore him, and so we retreated into the parlor. From there he 
led me at once to the open air. I must confess that I was tem- 
porarily strangely unnerved. For the first time I realized what 
the darkey driver felt when he ‘‘jes knew de debble was clus 
behind’’ him. By some mysterious operation of consciousness, 
in no degree impelled by my physical senses, I knew that some 
powerful malevolent entity was near at hand, threatening me, 
and I shuddered with horror, loathing and apprehension. 

On the road again, away from the house, my courage re- 
turned. I said to myself that the damp, close and probably ma- 
larious atmosphere in the old mansion had given me a liftle chill, 
which my overwrought imagination had fantastically converted 
into an impression from the unknown. That was what I told 
Calvert, but he only smiled grimly and replied: ‘‘You will know 
more about it tonight.’’ 
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It was considerably after eleven o’clock that night when the 
driver of our carriage stopped at a full quarter of a mile from 
the Weston mansion, saying that was close enough for him. Cal- 
vert and I got out and went on afoot at a leisurely pace. In front 
of the gateway we stopped to see that the dark-lanterns we car- 
ried were lighted and in good order. While thus occupied we 
were startled by an astounding explosion in the direction of the 
house. 

‘Some one is trying to blow up tie piace!’’ I eried, and ran 
through the tall weeds toward where the report seemed to be, 
heedless of Calvert, who shouted after me ‘‘Stop! You rash fool; 
stop!’’ In that moment I quite forgot that a foud explosion was 
one of the inexplicable manifestations of which I had been told. 

I was probably twenty yards in advance of my companion 
when what I took to be a great owl flew violently against me and 
with a flap of its wing knocked the lantern from my hand, leaving 
me in darkness. Then a giant hand clutched my neck in a 
strangling grip, lifting me clear off the earth, and I lost con- 
sciousness almost without a struggle. When I recovered my 
senses I was lying on the weeds with Calvert standing over me, 
turning the beam of his lantern in all directions about us and 
slashing the air on every side with his gleaming dagger. I got 
up and stood beside him, catching my breath with difficulty and 
feeling that the vertebrae in my neck had been nearly crushed. 

Suddenly a hurricane-like wind swept over us, laying the 
tall weeds flat, bending the shrubbery to the ground and almost 
earrying us off our feet. 

‘‘Hold fast to me! Brace yourself! For your life don’t 
fall!’’ Calvert adjured me. 

Instantaneously as it had begun the wind stopped and a 
dead calm prevailed. Then the overwhelming sensation of hor- 
ror and fear that possessed me when in the house, returned with 
tenfold force. Dark as the night was, except where the light of 
Calvert’s lantern fell, I fancied that I could see ghastly, horrible, 
monstrous and threatening forms, vaguely defined, all about me. 
That such presences surrounded us I do not doubt, but am in- 
clined to believe that actually seeing them was an hallucination 
produced by a habit of the mind seeking translation of the sub- 
jective into the objective. It was only with the eyes of my mind 
that I saw those bodiless things of evil, invisible, intangible, yet 
real, like the deadly choke-damp in a mine. 

But there can be no question of my having seen with physi- 
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cal sight the awful thing that almost immediately evolved itself 
out of the darkness. First there was a faintly luminous haze, 
like a ball thrice the bigness of a man’s head. Quickly this con- 
densed itself into a face, nothing but a face, with enough inherent 
light to be visible—the face of an old man, deeply lined and 
wrinkled, distorted hideously by rage and unspeakable mental 
agony. It remained but an instant, yet that was enough to brand 
it in the memory forever as a thing of superlative horror. And 
I knew it was the face of Ralph Weston. 

Then a low tremulous wail, full of unutterable despairing 
grief, arose, swelled and died away. It was a female voice and 
seemed to come, not from any one direction more than another. 
but to pervade the atmosphere. 

After that, there came a calm, long enough at least for us 
to flee from the place. 

Our driver, when we asked him if he felt the great wind, re- 
plied that he had not; the air about him had been perfectly still. 
But he had heard the explosion and thought we were shooting 
at something. 

I believe the Weston mansion still stands, and doubtless the 
mysterious manifestations in and about it still occur, but my 
curious interest in them has been fully satisfied. 





Not the few inches of deflection from the mathematical orbit, 
which are so easily measured, but the ratio of these to the whole 
diameter, constitutes the real aberration. This orbit may be a 
planet’s, its diameter the breadth of the solar system; or it may 
be a city hippodrome; nay, the circle of a ginhorse, its diameter 
a score of feet or paces. But the inches of deflection only are 
measured: and it is assumed that the diameter of the ginhorse, 
and that of the planet, will yield the same ratio when compared 
with them! Here lies the root of many a blind, cruel condemna- 
tion of Burnses, Swifts, Rousseaus, which one never listens to 
with approval. Granted, the ship comes into harbor with 
shrouds and tackle damaged; the pilot is blameworthy; he has 
not been all-wise and all-powerful: but to know how blameworthy 
tell us first whether his voyage has been round the globe, or only 
to Ramsgate and the Isle of Dogs. 


—Carlyle, Burns. 








THE SEPHER HA-ZOHAR; 
OR 


THE BOOK OF LIGHT. 


Containing the doctrines of Kabbalah, to gether with the discourses and teachings of 
its author, the great Kabbalist, Rabbi Simeon ben Jochai, and now for 
the first time wholly translated into English, with notes, 
references and expository remarks. 


By NuruHo pE MANHAR. 
Tue Kine’s PALaces. 
(Continued from page 124.) 


HE word sin refers to Samuel, who is the serpent; de- 
stroys means the destroying angel, his anger, the Holy 

| One who wishes not that these angels should seize hold 

of our prayers. The destroying angels are under the 

control of seven chiefs, each having seventy others subject to his 
orders and authority. These are always ready to seize a man’s 
prayer as it proceeds from his lips, and there are myriads of 
them. When aman with fringed garment and phylacteries girded 
upon his head and arm, uttereth a sincere prayer, scripture 
saith: ‘‘And all tlie people of the earth shall see, thou bearest 
the name of Jehovah and shall be afraid of thee’’ (Deuter xxviii. 
10). As we have before stated, the name of Jehovah is contained 
in the phylactery on the head of every suppliant, and when thus 
seen these destroying angels fly quickly away as it is written: 
‘‘A thousand shall fall at thy side and ten thousand at thy right 
hand’’ (Ps. xci. 7). When Jacob by divine clairvoyance saw the 
afflictions and the captivity his descendants would endure and 
suffer in the later days, it is said that he was greatly afraid and 
distressed (Gen. xxxil. 7). This was why he divided the people 
into three companies, as it is written: ‘‘ And he divided the chil- 
dren unto Leah and unto Rachel and unto the two handmaids, 
and he put the handmaids and their children foremost, Leah and 
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her children in the middle and Rachel and Joseph hindmost’’ 
(Gen. xxxill. 1, 2). By these three companies or divisions were 
prefigured the three captivities: the handmaids and their chil- 
dren referring to the captivity of Edom or Egypt, Leah and her 
children, and Rachel with Joseph, to the other two captivities. 

Foreseeing the anguish and misery that would be endured by 
his descendants in the future, this is why he prayed and vowed, 
saying, ‘‘If God will be with me, and will keep me in the way that 
I go, and will give me bread to eat and raiment to put on so that 
I come again to my father’s house in peace, then shall the Lord 
be my Adonai (Gen. xxviii. 20-21). David also alluded to the 
captivity of the Schekina, foreseeing the children of Israel re- 
turning with joy to their fatherland and in the exuberance of his 
joy, composed ten different songs, the last of which is entitled 
‘‘A Prayer of the afflicted one, when overwhelmed, he poureth out 
his complaint before the Lord”’ (Ps. cii.). The prayer of the poor 
and suffering has precedence with the Holy One and is regarded 
before the prayer of all others. And what is the Poor man’s 
prayer? It is the evening prayer which he is privileged to utter 
when by himself and alone. The upright poor man is the descend- 
ant of Jacob under the power of other nations, and resembles the 
evening prayer in that he is in the night of captivity. The 
prayer of the Sabbath day is a charity or good deed done to the 
poor, and is as the rising sun that beams upon everything and is 
a benefit to all. For this reason a man should regard himself as 
a mendicant at the King’s gate or door, as humility of heart and 
mind should be the chief feature in praying during the week days 
especially when, girded with the phylacteries, a man stands as 
a suppliant and mendicant before the palace gates of Adonai, 
the Great King, and prays: ‘‘Open my lips, Oh Adonai, and my 
mouth shall show forth thy praise’’ (Ps. li. 17). During week 
days, an angel like an eagle descends as soon as the evening 
prayer begins and taking it between his wings ascends and pre- 
sents it then to the Holy One. 

This ministering angel is called Ouriel (light of God) when 
the prayer is an act of piety and love, and Nouriel (fire of God) 
when it proceeds from earnestness of heart and feeling which is 
as a fiery glow coming forth from the soul within, as it is writ- 
ten: ‘‘ A fiery stream issued and came forth’’ (Dan. vii. 9). Dur- 
ing morning prayer, the ministering angel who descends is in 
form like a lion, and after taking it, ascends again heavenward. 
During vespers, or evening prayer, the ministering angel is in 
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form of an ox and under the rulership of Gabriel. On the Sab- 
bath day the Holy One descends Himself from heaven accom- 
panied by the patriarchs, in order to welcome lis onty daughter. 
This is the mystery and occult meaning of the word Sabbath, 
She-Bath, the signification of which is, for she is his only child. 

When the Sabbath dawns, the Holy One descends from his 
throne of glory to greet its coming, and myriads of angelic beings 
assemble and sing their hymn of praise and adoration: ‘‘ Lift up 
your heads, oh ye gates, and be ye lift up ye everlasting doors, 
and the King of Glory shall come in.’’ 

Who is the King of Glory? The Lord, strong and mighty ; 
the Lord mighty in battle. Lift up your heads and be ye lifted 
up, ye everlasting door, and the King of glory shall come in. 
Who is the King of Glory? The Lord of Eusts! He is the 
King of Glory. (Ps. xxiv. 9.) Then are opened the gates of the 
seven palaces, the first of which is the palace of love, the second 
of reverence, the third of mercy, the fourth of the luminous 
mirror, the fifth of the non-luminous mirror, the sixth of justice, 
the seventh of judgment. These palaces are alluded to in the 
words Brashith bra Alhim. (Gen. 1.1.) Brashith divided into 
Bra-shith signifies He created six, viz., the six palaces, and Alhim 
along with them forms the seventh. Corresponding to them 
are also seven palaces here below on the earth plane, an allu- 
sion to which is made in the psalm beginning with the words, 
‘‘Give unto the Lord, oh ye mighty, give unto the Lord glory and 
strength.’’ (Ps. xxix. 1.) In this psalm the words, ‘‘the voice 
of the Lord,’’ are found repeated seven times, as also the divine 
name Jehovah eighteen times, corresponding to the number of 
worlds that the Holy One visits, as described in Psalm lIxviii. 18. 
The chariot of God, viz., the divine form in which He manifests 
his glory, is surrounded by tens of thousands and myriads of 
angels, and in this form of manifestation He visits the eighteen 
systems of worlds in the universe. The gates of the palace 
whither prayers ascend are strongly guarded, but they find no 
entrance unless sincere and the result of meditation, whilst the 
palace of the Shekina or Divine Presence is always open, and it 
is of prayers sent up to it that the Psalmist refers. ‘‘They 
shall not be ashamed, but they shall speak with the enemies at 
the gate’’ (Ps. exxvii. 5), that is, the King’s gate, or gate of the 
Divine Shekina, to whom all prayers from our Higher Self, or 
the divine within us, should be addressed direct and without any 
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intermediary; because what cometh from the divine, unto the 
divine returneth, like the Scripture with all its positive and nega- 
tive commandments and precepts which came direct from the 
name of Jehovah, as it is written: ‘‘This is my name for ever, 
and this is my memorial unto all generations.’’ (Ex. iii. 15.) The 
word shemi (my name), augmented with the two first letters yod 
and he (I and H) of the divine name has the numerical value of 
365, equal to the number of negative precepts or prohibitions of 
the law. Also the word zicri (my memorial), augmented with 
the two last letters of the same name, vau and he (V and H), in 
its numerical value represents the 248 positive precepts or com- 
mandments of seripture. It is for this reason that the liturgy 
of the Shema, containing 248 words, is repeated before the bene- 
diction, ‘‘ Blessed be thou, Oh Lord, who hast chosen thy people 
Israel in love.’’ 


On ISRAEL OR THE CHILDREN OF LIGHT. 


Now the children of Israel are all included and summed up 
in the name Abraham, of whom God spoke as ‘‘his friend,’’ and 
which also applies to Israel, for Israel is contained in the divine 
name written in full, [V D, HA, VAV, HA, the numerical value 
of which is 45, equaling that of Adam (man). The scripture 
states that ‘‘He created man (Adam) in his image,’’ signifying 
Israel who existed in the divine thought or mind before the 
creation of the world, and afterwards was created in the likeness 
and image of God. Offspring, life and the means of subsistence 
proceed from the middle column of the sephirotic tree of life, 
called in seripture, ‘‘ My first born, even Israel’’ (Ex. lv. 22), and 
that nourisheth all the world. The support of Israel since the 
destruction of the temple is prayer, which is accepted in lieu of 
sacrifices. Its cry since the time of the first captivity has been: 
‘‘Give me children or else I die’’ (Gen. xxx. 1). When the 
Shekina vanished from the temple, the ten sephirotie splendors 
also departed with it, and, becoming blended and united together 
they ascended on high and surrounded the throne of glory that 
they might still continue to receive prayers that go up on high. 
When man therefore desires that his prayers may ascend to 
heaven as a sweet and pleasing melody, or when he yearns to 
break the yoke and bondage of the old serpent who seeks always 
to disturb and thwart his prayers, he ought first of all to unify 
himself with the Divine Presence or heavenly Shekina, and use 
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it as a sling wherewith to combat against and overcome his 
spiritual adversary. This living consciousness of the Divine 
within us and about us it is that endows us with strength and 
fortitude to tread the path of duty calm and unperturbed, and 
thus become better able to accomplish life’s great mission and 
achieve its greatest victory, self conquest, the prelude to the 
realization of our destiny, i. e.. union with the Divine. The teach- 
ings of Theosophy on this subject of the secret doctrine are con- 
tained in the names of the accents used in sacred chanting, such 
as Zarka (a sling), Shophar (a trumpet), Segolta (a bunch of 
grapes), ete. 


Tue Prayer or Raspst SIMEON. 


The students had assembled and waited for the master to 
begin his daily discourse and exposition of the secret doctrine. 
Rabbi Simeon, after a few moments of meditation, prayed and 
sald: 

‘‘Oh ye angels on high and ye great teachers of the secret 
doctrine taught and expounded in the sacred schools above, as- 
semble yourselves and be present to note the words and their 
esoteric meaning that I am about to make known, and thou, oh 
Elijah, I conjure by the bond of our brotherhood, and pray thou 
mayst be allowed to descend and be present whilst I explain the 
mystery of the great struggle between good and evil in the 
world, as also of the conflict between light and darkness that 
has been, and still is, waged from the beginning; and thou 
Enoch, great angel of the Divine Presence! come thou and be 
present also, along with the masters of the school over which 
thou presidest. This I entreat and supplicate not for my own 
self, but for the honor and glory of the Shekina.’’ Then began 
Rabbi Simeon his diseourse. 

‘Oh Zarka,’’ he said, ‘‘it is indeed through thee that our 
prayers ascend and reach their destined place on high. As a 
slinger slings and directs his stones to a certain mark or object, 
so should we, whilst praying, direct and address our prayers to 
the Divine in a manner of which thou art the symbol. Therefore 
the teachings of our forefathers instruct us that all our desires 
should be expressed before the pronunciation and utterance of 
the divine name, and by standing up cause them to ascend on 
high. Prayer should be direct and uninterrupted by anything 
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whatever, even though it be a serpent entwining itself about our 
lower limbs, and always addressed to the Infinite One as we have 
been taught. At the repeating of ‘Blessed be thou, oh Lord,’ 
every knee should be bowed, and never by word or act of in- 
attention should the union between himself and the Divine Being 
be disrupted. The union of the Shekina with its heavenly spouse 
is sometimes effected by passing through six degrees of the lower 
limbs of the sephirotic tree. It is for this reason that during 
prayer, the knees should be bowed and the six joints of each of 
the legs may be emblematic of this union, which is sometimes 
effected by passing through six degrees of the arms of the 
sephirotie tree. Occasionally, the Shekina ascends on high be- 
tween the father and the mother symbolized by the letters 
yod and he. When it ascends it attains to the highest position, 
so that, losing sight of it, the angels themselves ask, ‘‘ Where is 
the place of its glory?’’ When it rises above aleph, it forms and 
becomes a crown, which is called kether (crown). When, how- 
ever, the Shekina descends below, it takes the form of a vowel 
beneath aleph, and then is called nekudah (point), as the crown 
above is called taga in the esoteric science of the accents. When 
this taga becomes joined to the Shekina, the letter zain is formed, 
a symbol of the union denoted by the seventh shephira, and in its 
form an emblem of the foundation stone of the universe. This 
is why it is written; ‘‘Thou shalt have a perfect and just stone’’ 
(Deuter. xxv. 15). There is no musical accent which has not its 
corresponding vowel point,—thus segoltha coincides with segol, 
the accent zakeph with seheva. Those who are acquainted with 
the esoteric meaning of the accents will easily find the corre- 
spondents of all the others, such as athnach, munach, ete. 


Previous WorLDS AND RACcEs. 


‘‘These (aleh) are the generations (children or races) of 
the heavens and the earth’’ (Gen. xi., 4). It has been stated that 
in every passage of Scripture that the word aleh occurs, there is 
no connection with what precedes it. This is the case with the 
passage just quoted. Its logical reference and connection is with 
the words ‘‘tohu,’’ and ‘‘bohu’’ (without form and void) in the 
second verse of Gen. i. ch. There are those who say that the 
Holy One created worlds and then destroyed them. Why were 
they destroyed? Because, as the Scripture says, ‘‘the earth was 
tohu and bohu,’’ indicating the state of former worlds before 
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their destruction. But would it not have been better if he had 
not created them? Most certainly it would, and the explanation 
involves a great mystery. If you ask an explanation of what and 
wherefore He destroyed them, our reply is this: In the first place 
the Holy One never has destroyed the work of his hands. The 
scripture referring to the heavens, states: ‘‘The heavens shall 
vanish away like smoke, and the earth shall wax old as a gar- 
ment, and they that dwell therein shall die in like manner’’ 
(Is. li. 6), from which it has been inferred that the Holy One 
creates and destroys worlds with their inhabitants according to 
a certain law. The fact is, that the Holy One created the world 
and its population through the law expressed esoterically in the 
word ‘‘brashith,’’ and referred to in the following passage: 

‘‘The Lord possessed me in the beginning of his way, and 
before he had created anything I was with him’’ (Prov. vill. 22) ; 
and by this brashith (beginning) he created the heavens and the 
earth, the foundations of which were based on ‘‘berith’’ (law or 
covenant), the letters of which are contained in br(ash)ith. Itis 
of this berith that scripture speaks: ‘‘If the law (or covenant) 
I have made had not existed, there would have been no day nor 
night, heaven nor earth’’ (Jer. xxxill. 25), and it is of this law 
the Scripture further states: ‘‘The heavens are the Lord’s,’’ and 
he has given the earth to the children of men. (Ps. exv.16.) By 
the earth the Psalmist means our earth or world, which is one 
of seven worlds or earths referred to by David: ‘‘I will walk 
before the Lord in the lands or earths of the living’’ (Ps. exvi. 9). 
If, therefore, the Lord created worlds and destroyed them by 
reducing them to a state of tohu and bohu before the creation 
of the heavens and the earth, it was because the berith or law of 
such creation was not yet elaborated or existent. This is why 
the earth has escaped the fate of previous worlds. 

At first God made known this law by the symbolism of cir- 
ecumcision to the heathen nations of antiquity; but, as they were 
unwilling to accept it, the earth remained barren and unfruitful. 
This is the esoteric meaning of the words, ‘‘Let the waters be 
gathered into one place’’ (Gen. i. 8), signifying the secret doc- 
trine or knowledge of the divine law; ‘‘into one place’’ desig- 
nates Israel, whose spiritual derivation is from the place of 
which it is said, ‘‘ Blessed be the glory of the Lord in his place’’ 
(Ez. ii. 12), meaning by ‘‘the Glory of the Lord’’ the lower 
Shekina, and ‘‘in his place’’ the Shekina on high. As the souls 
of Israel are unified with it, therefore Jehovab is with them and 
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over them, for it is written, ‘‘The portion of the Lord is his 
people’’ (Deuter. xxxii. 9). For this reason, the Scripture also 
saith, ‘‘Let the waters be gathered together in one place’’; that 
is, Israel who accepted the law, and ‘‘let the dry land or element 
appear’’; that is, the idolatrous nations who, unwilling to receive 
it, have remained barren and sterile. 

This, then, is the explanation of what has been erroneously 
said: ‘‘God created worlds and destroyed them’’ through 
eaprice. It was because of their rejection of and non-conformity 
to the law of nature. According to traditions that have been 
handed down, they, that is, the early races and their offspring, 
were created and called into existence by the second Divine Form, 
or hypostasis, symbolized by the letter H, as it is written ‘‘behi- 
baram’’ (whom he created), a word which the most ancient 
teachers maintain ought to be divided and written ‘‘behi 
baram,’’ meaning, God created them by the he. This is why 
the letter H in this word (an anagram of the name Abraham) is 
found written in the Pentateuch smaller than the other letters, 
and implying the barrenness and infertility of the heathen during 
the fifth or He millenium after creation, which led up to the 
destruction of the first and second temples. 

Moses, because he wished to bring these nations to a 
knowledge of the Divine, believing they had been created by the 
Divine Form called He, was greatly disappointed and grieved 
when God said to him: ‘‘Go, get thee down, for thy people have 
sinned’’ (Ex. xxxil. 7), in that they have failed in love to H 
and reverence to V that were due unto them, and have fallen 
from that high state of spiritual elevation represented by V, the 
letter which proceeds and is derived from the L and H, and 
descended from on high along with H in order that not a single 
soul should be lost of those who had inhabited previous worlds 
that had entered into pralaya, symbolized by the captivity of 
Israel. The souls of the Antediluvians (ereb rab) emanated 
from those to whom Scripture refers. ‘‘For the heavens shall 
disappear like smoke and the earth wax old as a garment, and 
they that dwell therein shall die in like manner’? (Is. li. 6). They 
are also those for whom Noah was unwilling to intercede, and 
therefore it is written of them, ‘‘ And they were destroyed from 
the earth’’ (Gen. vii. 23). They were the same souls of whom 
it is also written, ‘‘Thou shalt blot out the remembrance of 
Amalek from under heaven’’ (Deuter. xxv. 19). 

Unthinkingly, Moses caused to descend the being called He 
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among these men, and was therefore denied the privilege of 
entering into the Holy Land until He returned to its former 
place on high. When He descended from above Vau came down 
also. Who shall raise He again on high? It is Vau whose 
presence was not with Moses (the word Moses is written with- 
out a Vau). This is why the letter He in ‘‘behibaram,’’ an 
anagram as stated of Abraham, is writfen smaller than the 
other letters in the book of the law, and to which scripture 
alludes. ‘‘He brought them forth out of Egypt’’ by means of 
the Vau who, at the same time, brought out the He. When the 
Vau and He became conjoined, the vow was made. ‘‘The hand 
of God upon his throne shall be raised against Amalek, the Lord 
will have war with Amalek from generation to generation’’ (Eixs 
xvii. 16), ‘‘yod al cas Jah milehamah la Jehovah beamalek.’’ 

What is the signification of the words, ‘‘from generation to 
generation’’? They allude to the time of Moses. We have been 
informed by ancient masters that a generation is in number 
equivalent to 600,000 souls, and there exists a tradition that in 
the time of Moses each woman bore in her womb potentially the 
same number of embryos. 

After the deluge the souls of the antediluvians incarnated 
in five different races or nations, viz., the Nephilim (fallen or de- 
graded), Giborim (mighty ones), Anakim (tall ones), Rephaim 
(the giants), and Amalekim (Amalekites). It was through the 
last of these that He fell from on high. Balaam and Balak were 
descendants of Amalek. Take Ain and Mim (a and m) from the 
former, L and K from the latter, and the remaining letters form 
the word Babel, and the subtracted letters the name Amalek. It is 
of them that Scripture refers, ‘‘therefore is the name of it called 
Babel because the Lord did there confound (babel) the language 
of the earth’’ (Gen. xl. 9). And they were they who survived 
the catastrophe of the deluge of whom it is said: ‘‘ He destroyed 
every living thing on the face of the earth’’ (Gen. vii. 23). 

These five races survived till the time of the fourth captivity 
of Israel, whose chief enemies they were, and therefore called 
instruments of iniquity. They are denoted in Scripture by the 
words, ‘‘And the earth also was corrupt before God, and the 
earth was filled with violence’’ (Gen. vi. 11). Of these, the first. 
race was the Amalekites. Of the Nephilim it is recorded, ‘‘ And 
the sons of God beheld the daughters of men that they were fair’? 
(Gen. vi. 2). They were also the second in rank of the angel 
hosts that were cast out of heaven and became incarnated. 


To be Continued. 
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